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A. W. Tozer 


DAVID WAS PRAYING to get out of trou. 
ble. He was among men whose teeth were spears, 
he said, and their tongues were sharper than swords, 
They had dug pits, booby traps, everywhere for 
him, and he was in desperate peril. Of course he 
wanted to get out, as who wouldn’t. 

But David, being a God-taught man, didn’t make 
the mistake that a lot of us make. He didn’t pray, 
“Q God, exalt me. O God, show the people that | 
am Thy servant. Lift me up above mine enemies,” 
Rather he said, “Be thou exalted, O God, above the 
heavens; let thy glory be above all the earth” 
(Psalm 57:5). 

David knew that the worst thing that could hap. 
pen to him was to be exalted. He knew that it would 
be a ‘treacherous short cut to victory. But he knew 
that if he put God between him and his troubles, his 
troubles would dissolve and he would escape. So he 





began to praise God, and he also prayed that God | 


might exalt Himself above the heavens. 


David was theologically sound in this. When God. 


created the heaven and the earth, He was to be first, | 


first in sequential order, as He certainly is. It wasn't 
an arbitrary thing on God’s part. God, being who 
He is and what He is, in creating moral beings and 
an environment for them to live in, had to be first. 
His glory must be above all the heavens. 

I want to shock you by saying this. All you mis 
sionaries and preachers and soul winners ought to 
remember that the glory of God is your chief objec 
tive in life, not winning souls. Winning souls always 
comes second to the glory of God. But God, being 
who He is and the kind of Loving God that He is 
has so arranged it that the more He is glorified, the 
more people are saved. Thus it works better to glor 
ify God first. 

The first request in the Lord’s prayer is, “Hi 
lowed be thy name.” For God to be exalted, we 
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must let Him have first place in our thoughts, first 
place in our lives, home, business, profession. The 
Triune God first. 

The trouble with the fallen world is that it’s in- 
verted. God is made to take second place in the 
minds of fallen men. They exalt themselves all the 
time. This is unhealthy and it brings disease to all 
it touches. The purpose of God in redemption is to 
restore that right order: to put man at the foot of 
the throne and God on the throne. 

In everybody’s heart there’s a throne. Either God 
sits on it or man sits on it. The trouble with the 
world is that every man sits on his own throne. 

Isaiah defined sin this way: “All we like sheep 
have gone astray; we have turned everyone to his 
own way.” Turning to my own way instead of to 
God’s way is the essence of sin. It’s rebellion, un- 
belief, selfishness and self-will all rolled into one, 
and that’s what’s wrong with the world. That’s 
what’s wrong with the United Nations. That’s what’s 
wrong with the West and that’s certainly what’s 
wrong behind the Iron Curtain. God gets no place 
at all, or second or third or fourth place. 

Now David, in a jam, knew that the way to get 
out was to put God where He belonged, to exalt Him 
above the heavens. Then God came to David's de- 
fense. 

Millions of people, I suppose, call themselves by 
God’s name and pray to Him a certain amount. But 
God’s true place in the heart is always found not 
by what we say but by what we do. I want to ask 
you this question: “In the contest for first place, 
who wins?” 

I’m not making charges; I’m asking questions. 
When it comes to a choice between God and money, 
where does God rate with you? Most people tithe 
because they’ve learned that it’s economically profit- 
able to tithe. People say, “I go further on my nine- 
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tenths than I did on my ten-tenths.” Well, any bus- 
iness man would give a tithe immediately, if he 
knew he’d come out better. How we rationalize our 
ambition and fleshly enjoyment. 

When it comes to a choice between God and mar- 
riage, between God and the one whom you want to 
marry, who wins? God or the young lady? When 
it comes to a choice between God and our friends, 
and especially when it comes to a choice between 
God and self, who wins? 

The reason the evangelical church is staggering 
on, instead of marching on, is that we won’t give 
God the place that is His by right of who He is and 
who we are. Whenever the human will enters, this 
monstrous inversion is found. God gets second place 
or third place or tenth place. And yet, at the same 
time, a person may be very, very religious. 

Each one of us will have no inward peace until 
God is exalted over us and we are abased. We Chris- 
tians can read all the books in the wide world, we 
can read the Scriptures through once a year, we can 
sing our way through the Presbyterian Book of 
Praise or the Methodist Hymnal, and be just as re- 
ligious as the Mohammedan. But we'll never find 
peace or victory until we give God the place in our 
hearts that He has in His universe. First place. 
High over all. Exalted above all. 

This truth runs all through the teachings of Jesus 
Christ our Lord. “If any man would come after 
me, let him take up his cross and follow me,” He 
said. We’ve made “taking up the cross” a very 
poetic thing, but actually, taking up the cross means 
that we’ve stopped making plans. 

Someone once asked an old monk, “What does it 
mean to be crucified with Christ?” “Well,” he said, 
“For one thing, the crucified man faces only one 
direction. He’s not chasing all around. Second, he 
hasn’t any plans. And third, someone else makes 
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all his plans for him.” 

These are the days of projects and enterprises. 
Ambitious little fellows who haven’t stayed in Jeru- 
salem until they’re endued with power go out in the 
power of educated flesh and put on a project. Then 
they ask God to bless their project. They'll even 
pray all night. They'll write to a mailing list and 
say, “On such and such an hour you pray for my 
project.” But it’s their project nevertheless. They 
haven’t died. They’re making their own plans. 

When God makes your plans, you forsake all, 
even houses and lands and family if you must. I 
had to forsake my family to become a Christian. 
I came out of a pagan home, a moral home. My 
mother was a moral woman and taught morals to 
her family, but it was a pagan home. When I be- 
came a Christian, I had to break with my family. 
Most of them were converted later on, but to start 
with, I,  seventeen-year-old boy, had to make a 
break. You have to put God first. 

I want to offer you a ladder on which you can 
climb to the kingdom of power. I want to offer you 
a secret key that will bring riches of inward experi- 
ence such as you’ve never had before; that will 
bring spiritual satisfaction for your total nature; 
usefulness, fruitfulness and growth such as you’ve 
never known; and in addition, the ravishing knowl- 
edge of the only true God. Now I believe we can 
have personal communion with God to the point of 
incandescence. I believe that we should fellowship 
with God until, like Moses, there is some of the glow 
of God upon our faces. 

This is the secret of it all: ““O God, be Thou ex- 
alted over me. Be Thou exalted at my expense.” 

In a little book I wrote I have a chapter called, 
“The Blessedness of the Man Who Possesses Noth- 
ing.” People wondered how I came to write it. Well, 
I wrote it out of a spiritual experience I had. I 
dedicated a church one time. Oh, we took a week 
to dedicate it. We called in a big man from New 
York, and he preached. Then we had a different 
dignitary each evening until we finally dedicated 
the building. But I found when it was all over that 
I hadn’t dedicated it at all. I was still proud of it 
because it was new. God broke my heart, and I 
went around and dedicated it myself, nobody listen- 











ing. Be Thou exalted, O God, above my possessions, 

Be Thou exalted above my friendships. Fenelon 
said, “You refuse to give up your friends that you 
might have the Friend.” We hang onto our friends 
and we know the Friend only very poorly and in. 
adequately. 

Be Thou exalted, O God, over my comforts and 
pleasures. Some people spend so much time taking 
vacations. They call it recreation and they say that 
they’re taking a vacation. I say vacation from 
what? Mostly it’s just rationalization for our lazi- 
ness. We put our pleasures and comforts first and 
then God takes what’s left. 

And our ambitions. I like to see ambitious Chris. 
tians, but I want to know whose ambition is inter. 
esting them. Meister Eckhart, an old German pas. 
tor, once preached a sermon on Jesus and the money 
changers. He said that the money changers had a 
legitimate business. They changed money out of the 
currency of the country from which the people came 
into the shekel of the temple; that was perfectly 
right. They sold cattle because people couldn’t bring 
cattle on the hoof for two hundred miles. And they 
sold doves for the same reason. That was all right. 
The money changers were doing religious work that 
should have been done, and there was no good 
ground for objecting to it. But they were doing it 
for profit and this, said the old German saint, was 
what brought the wrath of God upon them. He said, 
“There are those who would not open a door in the 
house of God except for profit,” and “I count any 
man who serves God for profit to be a huckster and 
a moneychanger.” I fully agree with him. 

But the profit I’m talking about now isn’t finan- 
cial profit. There’s another kind of profit that we 
like to get. We serve God on commission, a very 
low commission. The more spiritual we are, the 
lower commission we’re willing to take for the work 
we do. When we want to serve the Lord with our 
ambitious schemes, we pray (in effect), “God, I'll 
give you ninety-five per cent of the glory, but could 
I have five per cent?” Then when we get to a re- 
vival meeting and are blessed, we go to God, edit 
a bit and say, “Oh, God, let it be three per cent.” 
Or we might say, “Make it two, Lord, but I want a 
cut on the glory.” But God says, “I am Jehovah. 
My name and my glory will I not give to another.” 

A day will come when He'll allow us to share His 
glory, but that day isn’t now. Now we’re called to 
bear crosses, to do without, to lose our goods, to be 
frowned upon. Now we’re called to be a minority 
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group, a despised minority group. This idea that 
you can make the Cross of Christ socially acceptable 
is a twentieth century heresy. We might as well quit 
trying, because as soon as the disgrace of the Cross 
goes out of your life, the power goes out of your life 
too. And just as soon as we're no longer a despised 
minority group, we’re not a powerful people. 

Never imagine that the Cross of Christ will be- 
come socially acceptable. What is of Adam will al- 
ways persecute what is of Christ. He that is born 
once will always persecute him who is born twice. 
That’s Scripture. 

We must exalt God above our reputation, too. We 
like to keep our reputation up. A group of disciples 
once came to John the Baptist and said, “We'd like 
to know about baptism. This fellow they call Jesus 
is baptizing and you're baptizing.” They wanted to 
get an argument on modes of baptism or purpose of 
baptism or something. But John the Baptist, wise 
old prophet that he was, knew that their trouble 
wasn’t theological, so he settled it with one sentence. 


He said, “He, Jesus, must increase. I must de- 
crease.” 
There it is. In settling their question, he gave 


also a motto for his life, and gave us the secret of 
why he was the great man he was. “He must be 
exalted, and I must be abased.” 

The more you decrease, the more He'll increase. 
And the more He increases, the more you'll increase. 
That’s a paradox, a contradiction, but it’s true nev- 
ertheless. God can always use a man if He knows 
His glory is safe in his hands. 

When I was writing the biography of A. B. Simp- 
son, I talked to William T. McArthur, who was a 
very close friend of Simpson’s. He told me things 
about A. B. Simpson that I never knew were true. 
I'd thought he was a spotless, stainless steel saint. 
This man had known him and he began to tell me 
about the mistakes he’d made and the foolish things 
he’d done. You’d hand him a twenty-dollar bill and 
say, “This is for a missionary in China,” and he’d 
say, “Thank you, brother,” put it in his pocket, and 
maybe forget it for two months. Then he’d find the 
twenty dollars and say, “Oh, yes, that’s for mis- 
sions.” | said, “Now, Brother McArthur, if this man 
was imperfect, why did God bless him as He did?” 


He straightened up, stroked his white beard and 
said, “God knew that His glory was safe in the 
hands of Albert Simpson.” 

God will bless any man when He knows that His 
glory is safe in his hands, but He withholds His 
blessing, giving it only partially, when He has rea- 
son to believe that the man wants a percentage for 
himself. 

If you look at the roster of the spiritually success- 
ful—Abraham, Job, David, Paul, St. Francis, Chry- 
sostom, Luther, Augustine, Livingstone and all the 
rest—you'll see that this was their secret: “Be Thou 
exalted, O God, over me. Have first place, God. Let 
me take what’s left. Be Thou exalted above me, O 
God. Exalt Thyself at my expense. At any cost, be 
Thou exalted, O God.” 

Somebody said, with fine disregard for eschato- 
logical soundness, that “My kingdom go” is the 
necessary corollary of “Thy kingdom come.” And 
until my kingdom goes, His kingdom can’t come. 

Now it’s wonderful that you’re interested in mis- 
sions, but even that can have an element of selfish- 
ness, personal pride and personal love of activity in 
it. We'll never be where we ought to be until my 
kingdom goes and His kingdom comes. He who 
reigns in heaven above and who will one day take 
to Him the kingdoms and reign over the earth, 
wants now to reign over His people in the earth, 
the people called Christians. 

A king can never be second; he has to be first. 
So the kingdom of your heart can only have one 
king—you or Jesus Christ. Has He been king or 
have you been king over the past days? You say, 
“Oh, I pray daily that He'll help me.” Yes—help 
you be a good king. But have you ever stopped to 
think that you ought to get down off that throne and 
kneel with your forehead in the dust and beg Him 
to forgive you for ever sitting on it? 

Invite Him to take the throne that belongs to Him 
by creation, by right, by redemption, by regenera- 
tion, by everything that God is. It belongs to Him. 
Have you ever thought about changing your prayer 
and saying, “Lord, exalt Thyself. Take Thy throne 
and reign.” END 
Reprinted by permission from the Christian Medical So- 
ciety JouRNAL (1122 Westgate, Oak Park, Ill.) 
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What is a Christian? 


In this issue His begins a series 

of six articles by a former Inter-Varsity 
staff member. The first three 

are on becoming a Christian; 

the last three, on Christian growth. 

In this series the author bypasses 
intellectual questions and the more complex 
theological principles. Rather she hopes 

to answer the average student’s 

questions about Christianity. 








Rosalind Rinker 


PART ONE: What a Christian is and is not. 

A FEW YEARS ago when I read The 
Big Fisherman one statement the author made 
caught my attention. When the amazed crowds 
questioned Peter again and again about Jesus, he 
always pointed out one thing: Jesus’ whole purpose 
and motive was to begin a new race of people, a 
new Kingdom of Love, a new principle operating 
within men’s hearts. 

This freshly worded concept of a Christian did 
two things for me. It made me glad and grateful 
that I belonged to His kingdom. It also made me 
want to tell everybody I knew, so that they could 
belong too. 

What do people on your campus think about 
Christianity? Do they know what a real Christian 
is? Or are they more aware of Christians as a 
group of people who do or don’t do certain things 
(things that set them apart from other people) ? 
Or do they think Christians are people who believe 
certain things, and who have closed minds on most 
subjects because of that belief? 

It’s tragic but true that too often Christians’ lives 
give validity to these questions, and sincere search- 
ers for Truth look away from the Christian faith, 
attempting to find Truth in some other religion or 
self-development cult. 

In fact, it never occurs to most people that Jesus 
Christ Himself directly has something to do with 
being a Christian. And undoubtedly such people 
gather most of their ideas and impressions from 
those who profess to be Christians. 

This whole idea frightens me. How about you? 
Do you want people to be like you? We don’t ex- 
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pect members of a family to be alike, nor do we 
expect to judge a whole family by one of its mem- 
bers. But for some reason, people who aren’t Chris- 
tians judge Christianity by what Christians are like, 
what they can and can’t do, what they believe or 
don’t believe. 

People fail to consider that impressions Chris- 
tians make don’t always give a true concept of Chris- 
tianity. Therefore, while it’s necessary for us to act 
in a spirit of love, and to be normal, adjusted, ma- 
turing people, this isn’t enough. We must know 
how to engage in simple, direct, sincere conversa- 
tion about the Christian faith. Visual impressions 
that others get are apt to be off center. Word con- 
cepts can be just as confusing. Therefore, we should 
attempt to make our faith as clear as possible, and 
eliminate confusing impressions as rapidly as we see 
them. We ourselves must know where the center 
of our faith is. 

First of all, Christianity is Jesus Christ. The per- 
son of Jesus Christ—not doctrines about Him, nor 
beliefs about Him, nor even experiences with Him. 
Being a Christian means that a new existence is in 
one’s inner being. A new life is there, a new motive, 
a new being. And that being is the Spirit of Jesus 
Christ, who Himself has come to live within us. 

If Christianity is Jesus Christ, what actually is a 
Christian? A person isn’t a Christian because he 
was born in a Christian nation. Nor is he a Chris- 
tian because his parents were Christians before him. 
Following rules of outward behavior, conforming in 
language and actions, going to church, joining the 
church, being baptized, reading the Bible, praying, 
giving generously, or obeying the Golden Rule: 
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these don’t make you a Christian. They may be end 
results in the lives of those who call themselves 
Christian. But doing isn’t the important thing. 
Being is the important thing. 

What about believing? Does what you believe 
make you a Christian? James told us that “the 
devils believe and tremble,” but that doesn’t mean 
that the devils are Christian. Belief is within one’s 
mind, and is good and necessary and important. 
Right and good actions are important. But belief 
and actions must be linked with Life, Life with a 
capital L, before they can be transformed into real 
meaning within the individual. Belief and actions 
can sometimes be based on desire for social or reli- 
gious approval or any other strong motivation. 

I know a college girl who struggled for a week 
after going to “special” church meetings. Her 
struggle was whether or not she could accept the 
“ways” of the Christians, and give up her “worldly 
ways.” What would her parents think? What would 
her friends think? After a week of agony, she came 
to her decision: she would accept the ways of Chris- 
tians, and become a Christian. Two years after this, 
she came to me in great distress because her Chris- 
tian life didn’t seem to be working. After she told 
me about the decision she’d made, I had one ques- 
tion to ask: “Where does Jesus Christ come into 
the picture?” She hadn’t considered Him. She 
hadn’t realized that becoming a Christian was open- 
ing her heart and life for a Person to come in and 
live within her. 

I remember an intelligent college student who 
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came to one of our Colorado camps for a couple of 
days. She had cornered people and talked them out 
of their arguments because hers were more clever, 
yet she was still searching. When she told me that 
nobody could answer her questions, I had a ques. 
tion to ask her: “Alice, did anybody ever tell you 
that being a Christian has a supernatural side to it? 
Some questions we can answer and think through, 
But essentially our emotional needs are our deepest 
needs and ‘answers’ won’t satisfy them. A Person 
will—a supernatural Person, whose name is Jesus 
Christ. Jesus Christ was God in the flesh, alive and 
living now by His Spirit in the hearts of those who 
respond to Him. When our emotional needs are 
met, we have an Inner Guide who helps us wade 
into and tackle our intellectual and volitional needs.” 

Jesus didn’t say, “I will show you the way of 
life.” He said, “I am the Life.” He didn’t say, 
“T will show you the truth.” He said, “I am the 
Truth.” “He who has the Son has Life, and he who 
has not the Son, has not Life.” “I am come to give 
them Life, and Life more abundantly.” 

The Life He was talking about is God’s invasion 
of our human life, and this comes as we open our 
hearts in response to His love. For He has done 
everything that is to be done. 

J. B. Phillips’ When God Became Man is a book 
that every college student should read. God got 
right into this human struggle with us; He never 
defended Himself; He stood courageously for all 
that He came to do and to teach; He suffered all 
the torments of mental and physical rejection; He 
was crucified by the creatures He created. 

This is love. This is redemption. This is the price 
of forgiveness. This is where sin and evil and suf- 
fering and death met their Master. For He arose 
from His grave, and said, “Lo, I will always be 
with you. I will come to live in you and with you 
by my Spirit, and you will never be alone. Open 
your heart, follow me, learn of me.” 

What is a Christian? A Christian is one who has 
opened his heart to the Lord Jesus Christ, and who 
welcomes His presence as an integral part of his 
own personality. Being a Christian is giving Jesus 
Christ the opportunity of living His life out within 
you. Being a Christian is learning to love as He 
loved, to live as He lived. 

A Christian is anyone who is responding to Jesus 
Christ. END 
(Next month, Part Two in the series: “Who can become 
a Christian?”) 
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THE BIBLE calls us to be creedal. It 
bases both sound conduct and emotional stability on 
sound doctrine. 

On campus at this time of year, your IVCF group’s 
coming elections bring creeds to special attention, 
since candidates for office need to sign your consti- 
tution’s doctrinal statement. 


You may find that some students are unconvinced 
of the value of such a statement. Since these stu- 


dents generally take one of the positions listed be- 
low, it would be worth your while to consider the 
following ideas as a supplement to the basic defense 


of creeds in last month’s His editorial. (For con- 
venience we will limit our attention to those posi- 


tions which exclude the possibility of any creed at 


all.) 


A creed supplants the Bible. “It usurps the place 
of the Word of God. Some groups know their creed 
better than their Bible.” 


To this we must reply that holding a creed is in- 
escapable. A man’s convictions comprise his creed. 
He can’t be a convinced Christian without auto- 
matically holding a creed of some kind. As he reads 
his Bible he forms an opinion of what God is like. 

This opinion is his creed. 

Now we must admit that a good creed is some- 
times misused. Yet isn’t this true of any good tool? 
A knife can be used to murder or to save. So with 
acreed. The problem does not necessarily lie with 
the creed, but with the man who holds the creed. 
prea must be vitally subject to the Word of 


Some will agree that a creed is necessary but then 
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go on to say that their creed equals the whole Bible. 
Yet we must admit that readers of the Bible come 
up with widely divergent views. For instance, I 
have a friend who is convinced that the Bible does 
not teach the deity of Christ. To say “I have no 
creed but the Bible” is like saying “I have no creed 


but Christ.” But who is Christ? And what does the 
Bible teach? 


A creed becomes a status symbol. “Holding a 
creed becomes a source of pride rather than humil- 


ity. It turns people into witch hunters who con- 


stantly peer at their friends. It creates watchdogs 
of the faith.” 


If a man becomes convinced of a creed through 
careful study of the Scripture, he need not hold it 
arrogantly. In fact if he genuinely believes in 
Christ, he has come to the end of confidence in him- 
self and has been captivated by the magnificence of 
Christ. His creed simply becomes a tool by which 
his humbled spirit now expresses its assurance of 
being right with God through Jesus Christ. A creed 


is not designed to beat people down, but to express 
one’s sincere convictions concisely, and to give co- 


hesiveness to a group of people who are like-minded. 
In addition we must emphasize again that all men 
of conviction have a creed. The opposite of being 


creedal is being non-committal. An attack upon 
creeds is an attack upon conviction. 


A creed separates doctrine from life. “I’m inter- 
ested in character and integrity, not in a lot of dry 
doctrines.” 

But I Timothy 1:10 says that sound living is 
based on sound doctrine. If God, the true and only 





7 


God, has a part to play in the development of your 
character, clear and accurate doctrinal knowledge 
of Him is essential. A creed arrogantly held will 
not lead its holder to holiness, but holiness as God 
defines it will never come apart from a creed. 

A creed is too scientific. “A creed is too precise 
and factual, too scientific. The scientific method is 
in disrepute. Risk, paradox, are today’s passwords. 
A creed is non-subjective, non-existential. It is held 
with no fear and trembling. Consider the creedal 
churchman who says he believes his creed. When 
asked what it means he replies, ‘Ask my pastor.’ He 
stands up each Sunday and recites his creed but 
with no breaking of his pride.” 

In answer to this we must note that the opposite 
of a creedal stand is hopeless vacillation. Refusing 


Visit TO JAPAN 


The prosperous appearance of the crowds in the 
cities can be deceptive. Conformity to the west- 
ern ways of life is superficial and is imposed upon 
the age-old custom and culture of the Orient. 
The department stores are as well stocked as any 
shops in London or New York, but while they sell 
all kinds of the latest electronic equipment, they 
also report a boom in the sale of portable shrines. 
The extraordinary mixture of modern scientific 
technology and ancient religious customs is con- 
fusing to the Westerner. He finds it hard to 
understand the outlook of workers from a scien- 
tific laboratory whom he meets going to the tem- 
ple to sacrifice to the souls of the animals killed 
during their experiments. This is all part of the 
synchretistic strain to be found in the Japanese 
character... . 


As I talked with students at the various con- 
ferences, I was impressed with the sense of suffer- 
ing and the tragedy of life which forms such a 
large part of their thinking. Life is full of con- 
flicts as the students struggle desperately against 
the terrific competition to win a place in the uni- 
versity and then after graduation to gain a foot- 
hold in business. A girl at one of the conferences 
was very upset because her brother, a young grad- 
uate, had just committed suicide. The long hours 
of work and the severe demands made by his em- 
ployers had imposed too great a strain on him. In 
one university eighty students committed suicide 
last year, and a newspaper editorial stated that 
between the ages of fifteen and twenty-five, sui- 
cide is the main cause of death.— David Adeney 


to say whether any statement about God is true or 
false leads to acute restlessness of soul. This is espe. 
cially so because the issues riding on the proper 
relation to God are so crucial. 

In addition one wonders if loss of doctrinal pre. 
cision does not vitiate sacrificial dedication. Will 
a man live and die for ill-defined convictions? 

Then too the Bible presents an objective base for 
Christianity. It places no such high priority on risk 
and paradox as do some contemporary theologians, 
It hardly seems consistent for a man to admit the 
authority of the Bible on the one hand while oppos. 
ing objectivity in theology on the other. 

A creed divides Christians. “Many of my friends 
won’t take communion with me because of their 
creedal stand.” 

While there may be some question about whether 
a particular creedal statement is right, and whether 
it is too detailed, the fact remains that creeds in 
themselves are not wrong. Actually a creed is no 
more responsible for division than an x-ray machine 
is responsible for a broken leg. A creed is merely 
an explicit statement of convictions already held. It 
clarifies already existing convictions. A conviction 
may divide, but not a creed. 

A creed undercuts collegiate sophistication. “Ten. 
tativeness is more sophisticated than committal. 
Once one declares his creed, he is subject to scru- 
tiny. His social position is fixed. His hypocrisy is 
more easily measured. Look at Martha at Lazarus’ 
tomb. She committed herself to the creed that Jesus 
was the Christ who could raise the dead (John 
11:26, 27). Yet in v. 29 she cautions Him not to 
open the tomb because of the body’s age. Her 
creedal stand revealed her hypocrisy. So let’s be 
tentative and avoid strain.” 

We answer that while committal without reflec. 
tion leads to fanaticism, reflection without commit 
tal leads to despair. Life demands that we first re- 
flect and then commit ourselves. God demands deci- 
sion. Better to commit oneself to truth and strive 
to live by it than wander in the treacherous jungles 
of indecision or the gloomy paths of the seeker who 
is afraid to find. 

We come back again to our four basic arguments 
for creeds from last month’s His editorial. (1) The 
Bible commands us to be creedal. (2) A creed is 
of immense personal value to a Christian. (3) A 
creed is of immense value to the Christian group. 
(4) Creedal statements are the common practice of 
thoughtful men. END 
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worldliness and spirituality are. Misunderstanding 
in these areas causes much friction between Chris- 
tians. 
Beyond our personal spiritual life, it’s important 
' to be clear on these issues in our contact with new 
Christians who may have had a different social 
background. The distinction is crucial in our rela- 
tionship with Christians who differ with us in per- 
} sonal behavior patterns. It’s also important in rais- 
ing children—so that what we convey to them about 
spirituality and worldliness is based on clear Bib- 
lical teaching and not on the tradition of men. 
The Scripture contains clear, irrefutable state- 
4 ments about Christian conduct. There’s no question 
‘| whatsoever that stealing, drunkenness and adultery, 
for instance, are wrong. Anyone who claims to have 
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the accepted standards of behavior for Christians 
vary considerably from country to country, or even 
in different parts of the same country. In the 
United States it’s evident that the behavior of evan- 
gelical Christians in the North and South is quite 
different on certain things — the use of cosmetics, 
for instance. In the South, lipstick, nail polish, etc., 
are in common use among Christian girls. In the 
North this isn’t so frequently the case. In fact, 
sometimes, one of the alleged marks of spirituality 
is abstinence in such things. 

In many parts of Europe, Christians drink beer 
and smoke cigars without ever thinking that this 
has something to do with Christianity or spiritual- 
ity. This isn’t the case in the United States and 
Canada. On the other hand, our dating patterns 
shock many Christians from other parts of the 
world. 

Recently when an evangelistic team went to Eng- 
land the British delegation that met them at the air- 
port was somewhat shocked because the evangelist’s 
wife was wearing lipstick. That evening the evan- 
gelist and his team were in turn somewhat taken 
aback when wine was served at a dinner in their 
honor, to which many of England’s leading evan- 
gelicals came. The British didn’t think twice about 
this, though they were disturbed by the cosmetics. 
The Americans thought nothing of the cosmetics, 
but were somewhat disconcerted by the wine. 

The danger is that we tend to attach Biblical au- 
thority to our own point of view or tradition, when 
in fact our position may merely be a strong per- 
sonal conviction, not clearly, authoritatively taught 
in the Scripture. 

This isn’t a new problem. It was faced in the 
early church. As in our time, the great variety in 
cultural background of those who were Christians 
tended to produce conflict. In Romans 14 Paul dis- 
cusses this problem and lays down the principles 
which are to guide us in such questions. If you’ve 
never read this chapter or aren’t presently familiar 
with its contents, it would help to read it through 
before continuing with this article. 

The Roman church to which Paul was writing 
consisted of two groups: Jewish Christians, and for- 


merly pagan Christians. The first group had a long 
background and tradition of religious ceremony, 
while the second had been converted out of the 
idol-worshiping religions. Great controversy had 
arisen on two counts in the church. 

The Christians who’d had a pagan background 
were scandalized by the fact that the Jewish Chris. 
tians bought and ate meat that had been offered to 
idols and then was sold in the public butcher mar. 
ket. They felt that by eating this meat the Jewish 
people were actually participating in the idol wor. 
ship of the temple. The Jewish people, who had 
always eaten meat, felt that this was silly and tried 
to point out that meat was meat; and that its pur. 
chase in the market place certainly didn’t mean that 
they were involved in idol worship. 

On the other hand, the pagan Christians hadn’t 
had the background of religious holidays and cere. 
monies that the Jews had. They didn’t see that 
these traditions had any direct connection with 
Christianity. But the Jewish people were scandal- 
ized when the pagan Christians didn’t faithfully 
keep the holy days, feast days, sabbaths, etc. 

So each group was shocked by the other group’s 
behavior, because each had made the mistake of 
thinking that his particular customs and background 
were a normal part of Christianity. Each made the 
mistake of drawing spiritual conclusions from ex- 
ternal behavior without asking fundamental ques- 
tions about why certain courses of action were taken 
and why others weren’t. 

To solve these problems Paul wrote Romans 14. 

Several clear observations can be made from this 
chapter. First, it’s wrong for me to criticize some- 
one who manifests the life of Christ simply because 
he differs from me in areas about which the Scrip- 
ture isn’t explicit. This is quite evident from verses 
3 and 4, “Let not him who eats despise him who 
abstains, and let not him who abstains pass judg- 
ment on him who eats; for God has welcomed him. 
Who are you to pass judgment on the servant of 
another? It is before his own master that he stands 
or falls. And he will be upheld, for the Master is 
able to make him stand.” See also vv. 10-13. 

I have no right to set myself up as the judge of 
other people. God is their master and He is the one 
who will judge them. 

Second, each Christian should be convinced in 
his own mind that his course of personal behavior 
honors the Lord. The motive for his behavior 
shouldn’t simply be social pressure. “One man es- 
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teems one day as better than another, while another 
man esteems all days alike. Let every one be fully 
convinced in his own mind” (v. 5). And v. 8 in- 
dicates that the whole of life belongs to the Lord, 
so everything we do must honor Him. 

Third, Paul indicates that certain things in them- 
selves aren’t wrong, but rather it’s their abuse that 
is wrong. “I know and am persuaded in the Lord 
Jesus that nothing is unclean in itself; but it is un- 
clean for anyone who thinks it unclean” (v. 14). 
Food is good but over-indulgence is wrong. Sex is 
one of God’s greatest gifts but it can be made sor- 
did by abuse. 

It’s interesting to observe here that the weak 
brother is the one who abstains from meat. He 
reaches spiritual judgments and conclusions on the 
basis of externals. He doesn’t distinguish between 
motive and act. If soméone takes a certain course 
of action the weak brother automatically concludes 
that the person’s motive is defective. This, Paul 
says, is why the brother is weak and immature. He 
judges by externals and isn’t primarily concerned 
with internal attitudes (as God is). This is where 
the wrongness of his judgment lies. 

But, Paul continues, he is nevertheless to be re- 
spected and not injured (v. 15). (I Corinthians 8 
develops this point further.) After all, the crucial 
thing for eternity isn’t our personal liberty. The 
Kingdom of God involves things of deeper signifi- 
cance than meat and drink. “For the kingdom of 
God does not mean food and drink but righteous- 
ness and peace and joy in the Holy Spirit” (v. 17). 

The implication of these verses seems to be that 
the weak brother should be instructed along these 
lines rather than being allowed to go on indefinitely 
in his immaturity. Note that the “weak” brother 
has very strong convictions and he insists on im- 
posing them on every other Christian. He professes 
to be “offended” by anyone who doesn’t go along 
with him. 

Some time ago at one of our student conferences 
there was a man who before his conversion had 
made baseball his god. He was a salesman who had 
worked feverishly during the winter months so that 
he could go to baseball games in the summer. He 
had attended every game of the Philadelphia major 
league clubs for several years, never missing one. 
From memory he could quote batting averages of 
almost every major league player from about 1910 
on. But when he became a Christian he had to put 
Jesus Christ in first place, and this involved the 
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painful removal of baseball as an idol in his life. 

Shortly after his conversion he came to our camp. 
One day he happened to hear me suggest to another 
staff member that after the conference we go to a 
ball game in Philadelphia. This fellow was shocked 
and said to us, “How can you go to a baseball game 
and claim to be a Christian?” Now I’d run into 
various taboos among Christians up to that point, 
but baseball had never been one of them. 

What was his problem? Like the pagan Chris- 
tians in Rome, something had been an idol in his 
life before his conversion. After conversion he 
tended to think that no one could indulge in this 
activity without being idolatrous. He couldn’t imag- 
ine our going to a baseball game to the glory of 
God, any more than the formerly pagan Christians 
could imagine the Jewish Christians eating meat to 
the glory of God. 

But the same weakness manifested itself in both 
instances: the external act was used as the basis for 
judging motive. 

Paul makes it clear that God isn’t primarily in- 
terested in externals (v. 17). He is more concerned 
with why we act than with what we do. We can 
abstain from certain things for wrong motives, or 
even do certain things for wrong motives. What we 
do or avoid isn’t the crucial thing. The crucial thing 
is why we refrain from some things, while doing 
others. Is it because we’re concerned for the glory 
of God, or is it because of social pressure or some 
lesser, selfish motive? Abstaining from a certain 
action while inwardly wishing we could do it can 
destroy the validity of abstaining. 

Paul then goes on to the vexing question, How 
can I know what is right and wrong in the areas 
where Scripture doesn’t offer specific instructions? 
He says that if we can do something with a clear 
conscience to the glory of God, it’s right. We can 
be happy if we have no reason to condemn our- 
selves for what we approve. On the other hand, if 
we have the slightest doubt that what we’re doing is 
wrong, then for us it is wrong. 

This principle is clear from vv. 14, 22 and 23. 
It means that the very same action may be right for 
one Christian and wrong for another. This is an 
important principle. It would have been absolutely 
wrong for my friend to go to the baseball game 
with us, feeling as he did, whereas for us there 
would have been no particular wrong in it (apart 
from the fact that we would have caused him to 
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WITHIN THE LAST twenty years the 
WO I i D world-wide missionary movement has been subjected 
to an important reformation. 


In the sixteenth century the Church’s doctrine 


BR ‘ TANGE i IZE was brought back by Luther and Calvin to the sim. 
plicity of New Testament standards. In this gener. 


ation the works of Roland Allen, Nevius and others 
have been bringing us back to measure our mission. 
INDIA ary programs by the standards of Paul’s missionary 
principles. A spate of new writing has been apply. 
ing Paul’s strategy and tactics, as found in the book 
of Acts and the Epistles, to various missionary 
Robert C. D. Brow sos es 

In line with this trend, my purpose in this article 
is to compare the situation in North India today 
with the situation faced by Paul in the Mediter. 
ranean nineteen hundred years ago. I hope that his 
approach to the task will throw light on how the 
work may be developed in a large area. 

India is a large mission area. Although the size 
of the sub-continent of India and Pakistan is only 
about one-seventh the size of Africa (and therefore 
looks small on a map), the population of India alone 
is approximately twice the population of the thirty 
countries of Africa. 

India’s missionary importance is obvious, in view 
of its close connection with the Moslem world 
stretching from Pakistan to the West, its proximity 
to China and Russia to the North, the Buddhist 
states of Ceylon, Burma and Thailand on its door- 
step, and the three hundred and fifty million Hindus 
and others within its borders. 


THE MEANING OF EVANGELIZATION 


In Romans 15:19 Paul makes an astonishing 
claim. He says, “From Jerusalem and as far round 
as Illyricum I have fully preached the gospel of 
Christ.” The words “fully preached the gospel” 
could equally well be translated “I have fully evan- 
gelized.” Paul claims to have fully evangelized an 
area stretching 1,500 miles up through Syria, across 
Asia Minor, into Macedonia, down into Greece, and 
up the Adriatic into present-day Yugoslavia. He 
took about fifteen years to do this. Fifteen years to 
evangelize a line of big cities surrounded by thickly 
populated areas stretching 1,500 miles. 


HIS, FEBRUARY, 1961 





s the 
jected 


ctrine 
> sim- 
yener- 
others 
ssion- 
onary 
apply: 
- book 


onary 


article 

today 
editer- 
1at his 
yw the 


1e size 
s only 
-refore 
1 alone 
thirty 


n view 

world 
yximity 
iddhist 
s door: 


Hindus 


nishing 
- round 
spel of 
gospel” 
y eval 
ized an 
, ACTOSS 
ce, and 
ia. He 
years to 


thickly 


1961 


> 


In India 1,500 miles takes us from Bombay up to 
Delhi and across to Calcutta, a distance which can 
be covered by train in three days, whereas three 
months in Paul’s time would have been a very good 
average. As opposed to Paul’s fifteen years, hun- 
dreds of missionaries have been stationed along the 
1,500 miles from Bombay to Delhi, and across to 
Calcutta, for the past hundred and fifty years, and 
few would claim that the area has been fully evan- 
gelized. 

In approaching this discrepancy between New 
Testament standards and the Church’s achievement, 
we must first make sure that our definition of “fully 
evangelized” is the same as Paul’s. It certainly 
couldn’t mean that Paul himself, or even his per- 
sonal assistants, had spoken to every person in the 
area. It would have been impossible to do this in 
even one of the provincial capitals (where Paul 
spent most of his time) and there is no evidence 
that he ever evangelized village areas. The smallest 
towns in which he worked were in Galatia, and even 
these were trade centers big enough to have a Jew- 
ish synagogue. 

How then could Paul claim that the area was 
fully evangelized? As Roland Allen made clear in 
his book Missionary Methods: St. Paul’s or Ours? 
Paul contented himself with planting a church in 
each center of trade and communication, and 
through these churches the whole surrounding area 
heard about and had access to the Christian gospel. 

A text which perfectly expresses this method is 
| Thessalonians 1:8, where Paul writes to the 
church established in the administrative center of 
the province of Macedonia. “From you sounded out 
the word of the Lord not only in Macedonia and 
Achaia, but also in every place your faith to God- 
ward is spread abroad; so that we need not to speak 
any thing.” Notice the significant words, “so that 
we (the missionaries) need not to speak any thing.” 

In a predominantly agricultural country, as in 
India today, it’s easy to see that every country area 
has a large city center (not just a local market 


town) to which it looks for leadership, commerce, 


education and cultural activities. There is a con- 
slant movement of villagers to and from these cities 
for lawsuits, business affairs, political and religious 
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meetings, and often just for curiosity to see what’s 
going on. If each of these key cities had a virile 
evangelical witness, the country around could not be 
unaware that Jesus was being preached, that men’s 
lives were being changed, and that they could find 
out more about the way of salvation if they desired 
to inquire. 

If we accept such a definition of “fully evangel- 
ized,” is it too much for us to ask the Holy Spirit 
to lead Indian brethren and missionaries who can 
work with them to evangelize India fully in the next 
fifteen years? Put this way the task seems possible, 
and in fact it appeals to us and encourages us to 
hasten to accomplish it. On any other basis than 
the New Testament method, the task seems hope- 
lessly discouraging, if not impossible. 

If we agree that the task is possible, and needs 
to be done Paul’s way, let us try to imagine how 
Paul would approach the problem of evangelizing 
North India, were he faced with the task today. 
North India is suitable for such a comparison be- 
cause in size, civilization, religion and other factors 
the area is quite similar to the 1,500 miles of terri- 
tory that Paul fully evangelized in fifteen years. 
The area may be roughly enclosed by a triangle 
with Bombay and Calcutta as its base and the Pun- 
jab just north of Delhi as its apex (see map). 
Throughout this area Hindi or one of its variations 
can be used, just as Greek was in Paul’s day. There 
is freedom to move about without visas, as was the 
case with Paul on Roman roads as a Roman citizen. 


THE “KEY CITY" PRINCIPLE 


We cannot visualize Paul selecting a village area 
where no one else was working, and there building 
a mission station, seeking out Gentiles one by one, 
and gathering converts on his mission compound. 
In the Mediterranean he operated from Antioch 
(the third city of the Roman Empire) and spent 
about three years in Corinth (one of the largest 
commercial centers of the empire). His other long 
stay was in Ephesus, (capital of the province of 
Asia and the center of trade for Asia Minor). 

Presumably, therefore, in North India Paul would 
not neglect the great commercial centers of Bombay 
and Calcutta with populations of three million each, 
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or Delhi, the rapidly growing capital of India and 
important political center among eastern nations. 
To evangelize the United Province, for instance, he 
would be interested in Lucknow as the provincial 
capital, Kanpur the industrial center, and perhaps 
Benaras, Allahabad, and Agra as educational cen- 
ters (see map). 

Now it’s true that during the nineteenth century 
the great cities in India were the first to be occu- 
pied. Starting from Calcutta, Carey planned a 
string of mission stations in key cities on the 
Ganges, which was then the main artery of com- 
munication. Centers like Bombay, Delhi and Luck- 
now were among the first to be chosen as strategic 
locations by the early missionary societies. 

But succeeding waves of missionaries, especially 
those from newer evangelical missionary societies, 
tended to deploy farther and farther into remote 
areas. In the key cities of north India today, as in 
many other mission areas, evangelicals have very 
little influence, and our whole missionary program 
has been weakened in consequence. It is possible 
that the lack of response in village areas is caused 
by the lack of evangelical churches in the cities. Al- 
though the big cities of North India have numerous 
large churches with impressive buildings, few of 
these would have a prayer meeting, Bible class, or 
the kind of virile missionary interest described in 
the church at Antioch (Acts 11:20-30; 13:1-3; 
14:26-28). 

What is to be done? To tackle the job by start- 
ing in the villages would be similar to trying to 
evangelize Britain without a base in London, or be- 
ginning in the highlands of Scotland and ignoring 
Edinburgh and Glasgow. The importance for the 
whole evangelical movement of centers like London 
and Belfast makes it obvious that such centers are 
needed in India. In the south, Madras is becoming 
such a missionary base, and its influence over south- 
ern India is incalculable. If we wish to follow Paul- 
ine strategy, we must make sure that we regain the 
spiritual initiative in all the strategic centers. 
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THE PRIORITY PRINCIPLE 

Having decided that cities are to be selected as 
bases to evangelize an area, we then ask how Paul 
would tackle a city such as Bombay or Lucknow, 
Here again his methods are clear. 

He went first to the Jewish synagogue, joined in 
their worship, and was normally invited to preach, 
He found men and women who believed in one 
God, accepted the Old Testament Scriptures, and at 
least in theory believed in a coming Messiah. Some 
were probably spiritual people (such as Timothy’s 
mother and grandmother, who had taught him the 
Scriptures from his earliest days). Others in the 
synagogue had been influenced by the preaching of 
John the Baptist, and had repented of their sins, 
Many were Pharisees who sincerely did their best 
to live by the law. Connected with the synagogue 
was a large circle of Gentiles, some of whom had 
undergone the rite of circumcision, and all of whom 
had some interest in the Scriptures or a desire to 
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live a purer life. Through the relations and friends 
of the Gentile adherents, anything that happened 
in the synagogue would immediately be gossiped 
about throughout the city and farther afield. 

Now it’s true that when Carey began his work 
there was no equivalent to the synagogue in the 
cities of North India. But in the 150 years since 
then, generations of missionaries have done a work 
of preparation which now gives us the same advan- 
tage that Paul had. Carey put the Scriptures into 
the main languages of India, and these have had the 
same effect that the Septuagint translation had in 
the Greek world. In the big cities, churches have 
appeared which in many respects are similar to the 
Jewish synagogues in the Greek and Roman cities. 
Even if there is not always a live evangelical faith, 
there is at least a faith in the one God of the Bible, 
the Scriptures are read and honored, and there is 
an allegiance to the Messiah. In each congregation 
are some men and women with faith, some who 
have heard evangelical preaching and teaching, and 
there is even a circle of Hindus more or less linked 
with the Christian community through interest in 
the Bible or family connections. 

We therefore can imagine that, faced with our 
situation, Paul would go to the existing churches in 
the cities of India. Like the missionary today, he 
would be asked to preach and he would find many 
willing to discuss with him. In some cases (as hap- 
pened in Berea) the whole congregation would re- 
ceive “the word with all readiness of mind” and a 
previously nominal congregation would become spir- 
itually alive (just as the Berean synagogue presum- 
ably became a Christian synagogue). 

In Ephesus, on the other hand, we read that Paul 
“went into the synagogue, and spoke boldly for the 
space of three months, disputing and persuading the 
things concerning the kingdom of God. But when 
divers were hardened, and believed not, but spoke 
evil of that way before the multitude, he departed 
from them, and separated the disciples, disputing 
daily in the school of one Tyrannus. And this con- 
tinued by the space of two years; so that all they 
which dwelt in Asia [notice the missionary outreach] 
heard the word of the Lord Jesus, both Jews and 
Greeks” (Acts 19:8-10). 

We don’t expect all churches to be open to the 
evangelical message, and divisions of one kind or 
another may occur. But the work must begin in the 
existing churches of various denominations, not out- 


side them. 
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It is important to note that this method of work 
is similar to our Lord’s approach to this world. 
With the whole world to evangelize, He concen- 
trated on the Jews who had the most light, and com- 
pletely ignored the Gentiles (except for a few out- 
standing exceptions). In the period before Pentecost 
Jesus’ instructions to His disciples were, “Go not 
into the way of the Gentiles, and into any city of 
the Samaritans enter ye not: but go rather to the 
lost sheep of the house of Israel” (Matthew 10:5, 6). 

It was a question of priority. In attempting to 
light a fire in a damp forest it is wise to gather a 
heap of dry sticks together first, rather than go 
around applying a match to trees here and there— 
even though the burning of these trees may be one’s 
ultimate objective. 

It isn’t that Jesus had no interest in the Gentiles. 
It was just that the only hope of reaching the mil- 
lions was patiently to gather the few sticks together 
in preparation for Pentecost and then, through 
them, to set the whole world aflame. 

Paul did the same as his Master. He worked in- 
tensively in the synagogues of the key cities of the 
Mediterranean. Then the few who believed and 
were filled with the Holy Spirit spread the message 
in the smaller towns around. Similarly, following 
the priority principle and neglecting temporarily 
the millions in the villages of India in favor of 
a concerted preparation for revival among the city 
congregations, might in the long run be a quicker 
way of reaching the masses in the rural areas. 


THE FOLLOW-UP PRINCIPLE 


One feature of Paul’s work has often been neg- 
lected in the modern missionary movement. Paul 
didn’t just plant churches, and move on without car- 
ing what happened to them. There was an imme- 
diate follow-up to provide the basic teaching and 
appoint the leadership that the converts needed 
(Acts 14:21-23). 

In the case of the evangelistic campaign through- 
out Crete, Paul left Titus as organizer (Titus 1:5), 
Zenas as Bible teacher, and Apollos as Christian 
apologist (Titus 3:13; cf. Acts 18:27, 28). After 
such immediate follow-up, Paul was content to leave 
churches to grow on their own, but he constantly 
watched them, sent assistants such as Timothy to 
encourage them, and himself acted decisively by 
letter or in person if they deviated into heresy. 

Clearly if our missionary methods are to be Paul- 
ine, this work must have at least as large a share 
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in our program as it did in Paul’s. Evangelicals 
have been lacking in this. In North India for ex- 
ample we have allowed at least two generations of 
church leaders to be indoctrinated in liberal and 
Anglo-Catholic theology, and to pass this teaching 
on to the churches. Instead of acting decisively as 
Paul did with the Galatians and Corinthians, evan- 
gelicals have hastened on even farther into remote 
areas and left the city churches an easy prey to 
other influences. 

It is Pauline to go to the regions beyond, but 
at any price we must maintain our bases in the key 
cities since these are essential for lasting advance. 
Paul could only think of going into Spain, because 
he felt that Antioch, Ephesus, Corinth and Rome 
would be solidly behind him. 

It is hard to imagine Paul working year after 
year in a remote village area in India, if heresy or 
immorality or compromise was ruining the work in 
Bombay or Delhi or Calcutta. Only recently, since 
missionaries have been meeting together in Evangel- 
ical Fellowship of India conferences, has the enor- 
mity of our failure in this direction appeared. Hap- 
pily, efforts are now being made to remedy this, and 
since Billy Graham’s visit it has been encouraging 
to see how responsive the Christian communities in 
the cities are to the evangelical message. 

This brings us to the question of how Paul would 
tackle the follow-up, restoration and revival of the 
churches in the key cities of India. The primary 
method that Paul used was writing, and in some 
cases literature alone may tip the scales in favor of 
the evangelical position. Heresy can be exposed 
through literature, God’s revelation declared, and 
encouragement given to those who would otherwise 
abandon the Biblical position. 

With literature, however, Paul often sent personal 
representatives, who would introduce the literature, 


PRAY FOR IVCF 


Perhaps in reading His you have become con- 
vinced of the Biblical character and vitality of 
Inter-Varsity’s work on campus. 


Would you like to pray for us? If you don’t 
now receive our monthly Jntercessor and general 
letter, we hope that you'll want to write for them 
today. If you would like to receive information 
about student work in your area, please indicate 
that as well. Address your letter to the His Edi- 
tor, 1519 North Astor, Chicago 10. 


clarify problems and offer such exhortation as wag 
necessary. This also served to bring back news of 
the churches, and Paul could then plan further ae. 
tion to meet the needs. It therefore seems essential 
today that every church congregation should receive 
periodic visits by those able to introduce literature 
and give appropriate Bible teaching and encourage. 
ment. The text for such work might well be, “Let 
us go again and visit our brethren in every city 
where we have preached the word of the Lord, and 
see how they do” (Acts 15:36). 

Another method that Paul used was the leaders’ 
conference. The conference of the Ephesian elders, 
called in Miletus (Acts 20:17-38) was probably not 
just a time-saving device to enable Paul to catch his 
ship. From the extent of the revival in Ephesus 
(Acts 19) and the size of the city, we must assume 
that there were numerous meeting-places, each with 
local leaders, to accommodate the large Christian 
church in the city. It would have been hard to meet 
the leaders on their own in Ephesus itself, and there 
was much to be gained by getting them away from 
their work for a short time. 

Similar methods could be used in India today to 
revive the churches. The few conferences already 
organized by the Evangelical Fellowship of India 
have been a great blessing to the missionaries and 
Indian brethren who attended, but smaller local con.: 
ferences are needed to reach pastors of every city, 
Similarly, conferences for student leaders, Sunday 
school teachers, young people’s workers, etc., have 
great possibilities. The only limit on such work is 
the availability of suitable personnel to organize 
them and bring the messages. Unfortunately, few 
missionaries have equipped themselves for this kind 
of work, while the lack of suitable Indians is a di- 
rect result of our failure to train men of this caliber 
in the past. 

Another important means of missionary follow-up 
is the fellowship group. In Hebrews 10:24, 25 we 
read, “Let us consider one another to provoke unto 
love and to good works: not forsaking the assem 
bling of ourselves together, as the manner of some 
is; but exhorting one another: and so much the 
more, as ye see the day approaching.” Such mutual 
exhortation of all the members is only possible 
either if the local church congregation is kept ex 
tremely small, or if members meet in smaller groups 
for mutual encouragement in addition to the larget 
church services. 


(Continued on page 26, column 1) 


HIS, FEBRUARY, 1961 





ready 
India 
s and 
| con-' 


have 
ork is 
oanize 


caliber 


low-up 
25 we 
ce unto 
assem- 
f some 
ich the 
mutual 
ossible 








TREN D of thought 


Eschatology and Social Action The idea of the future kingdom of God, which 
js nothing less than faith in the final realization of the absolute...does 
not, as short-sighted opponents imagine, render this world and life in this 
world meaningless and empty; on the contrary, it stimulates human energies, 
making the soul strong through its various stages of experience in the cer- 
tainty of an ultimate, absolute meaning and aim for human labor....The life 
beyond this world is, in very deed, the inspiration of the life that now is. 


--Ernst Troeltsch, Social Teaching of the Christian Churches (Macmillan). 


Foreign Students Speak Close to nine-tenths of the Michigan group consid- 
ered Americans overly preoccupied with money. "People are too busy running 
to live," said a Minnesota student from Iraq; and an Egyptian suggested that 
"The U.S. looks like a car race," 

«sein the Minnesota interview there was much criticism of our Middle 
Eastern policies, especially of American support of Israel and of criticism 
in our press of Arab neutralism, 

.--Only three agreed that the American educational system teaches enough 
about other peoples and countries; eleven were undecided; and seventy-nine 
disagreed, 

Nearly two-thirds thought we emphasize "social life" too much in Ameri- 
can colleges and universities. 

Substantial majorities'agreed that the American family is too loosely 
knit, that women have too much authority in the family, that too many mothers 
work away from home, that children have too much freedom, and that Americans 
marry too young, --"Cultural Perspectives of Middle Eastern Students in Amer- 
ica" by F. James Davis in THE MIDDLE-EAST JOURNAL. 


African University Students University College ( Ibadan, Nigeria) is an 
institution of about 1, 250 students--including 70 women, Until recently it 
was Nigeria's only university. Many of the students at U.C.I. have made a 
one-generation leap from mud huts to Plato, And, within a few years after 
they graduate, they are due for important jobs in the new Nigeria.... 

The U.C.I. campus, or "compound," is just a short distance from Ibadan, 
in a clearing in what was bush territory only a little more than a decade 
ago....1et the academic standards here are strict and Nigeria has no inten- 
tion of lowering them, however quickly it needs all the government officials, 
teachers, doctors and other professionals that U.C.I. is educating. One 
learns with something akin to awe that last year U.C.I. failed about a quarter 
of the seniors who wrote final examinations for the "general" arts degree 
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(these students will have a second chance at the finals after another year 
in residence)....The undergraduates are conspicuously--perhaps narrowly-- 
studious; Americans would probably label them grinds, (Sport, discussion 
and art groups, for example, are not professionalized the way American ones 
are, Campus newspapers crop up spontaneously from time to time and then sud 
denly stop. Extra-curricular activities seem to be chiefly for relaxation 
and self-expression--not a way of "rounding" oneself or gaining status.) 

But if U.C.I. students are wrapped up in making their grades and passing 
the course, they have good reason to be. About 90 per cent of the students | 
are on scholarship--their way is being paid by the Federal or Regional Govern, 
ment or by a school or home village. And most of the scholarships have string 
attached. If a student fails he not only loses his scholarship but his plac | 
in the university as well; he also suffers the bitter disgrace of breaking a 
contract. To get a government scholarship, for example, a student must bond | 
himself to the government--that is, he must promise that on graduation he wil] 
work a specified number of years in a certain profession--say, five years as 
a teacher, (Both Federal and Regional Governments use the bonding system, 
It's an effective way to regulate the growth of professions, ) 

Village scholarships are, in some ways, even more of a whip and an emo- 
tional burden, A student is financed by his village "family"--the entire 
village community--as an investment. He is expected to repay the village for 
its faith in his ability by making substantial contributions to the village 
treasury after he graduates, The expected payment is often high--and may 
amount to a good percentage of his annual salary for the rest of his life, 
--"Nigeria'ts Young Elite" by Helen Lund Callaway in MADEMOISELLE. 


Bible Ignorance Catholicism has never been a friend to the open Bible, 
Judaism is less influenced by the Jewish Scriptures than by its tradition, 
But what about Protestantism? What about evangelical Protestantism? We clain| 
to be people of the Word. 

My blood runs cold to think that the Bible is a closed book to most pro- 
fessing Christians, A thin layer of dust has proved more effective than all 
the padlocks of the hardware store. Indifference is more binding than a papal 
edict issued from the Vatican. Without firing a shot, hanging a printer, or 
burning a translator, the purposes of Satan have been carried out through a 
subtle yielding to indifference. --"Dungeons of Ignorance" by Donald M, Joy 
in THE WESLEYAN METHODIST. 


Integration Only six per cent of all negro pupils, or a gain of one per 
cent per year since the Supreme Court decision of 195k, were attending the 
same classes as white children in the South's public schools, --SCHOOL AND 
SOCIETY Magazine. 


Correction: The Jacques Barzun quote in the December "Trend of Thought" was 
taken from HARPER'S Magazine, not THE SATURDAY REVIEW OF LITERATURE. 


) 






--by the Editor 
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than Satan’s? Memorize I John 4:4. (2) What was required aati 
spiritual leader (v. 7)? (3) Consider all that is involved in looking 
ahead to One who would be a Branch. Cf. vv. 8-10 and 6:12, 13 with 
Isaiah 4:2; 11:1-5; Jeremiah 23:5, 6; 33:15, 16. 

SATURDAY, FEBRUARY 4 

ZECHARIAH 4 Although many symbols used are subject to various inter- 
pretations, oil is generally associated with anointing and hence with the 
Holy Spirit, as is borne out by v. 6. (1) Am I confident that might 
(“army”) and power do not make right? Am I living as one in whom 
this Spirit dwells (John 14:16, 17)? (2) Zerubbabel, the civil ruler, 
did live to see the Temple rebuilt in 518 B.C. (v. 9). Am I prepared 
to trust God day by day, knowing that the days of small things (v. 10) 
are part of His preparation of me for larger things? 

SUNDAY, FEBRUARY 5 

ZECHARIAH 5 (1) Against what sins is the flying scroll a warning 
(v. 3)? Cf. Exodus 20:15 and Matthew 5:33-37. These sins are a denial 
of confidence in God’s ability and integrity. (2) Shinar (v. 11) is the 
scene of the first great rebellion against God (Genesis 11:1-9). God 


, 


effectively deals with “wickedness.” Do I believe that He is able, equally 
effectively, and according to His Word and established principles, to 
deal with my sin (II Corinthians 5:21 and I John 1:9)? 

MONDAY, FEBRUARY 6 

ZECHARIAH 6 (1) In more and still vivid symbolism, God’s watchfulness 
over the whole earth is evident. Am I confident of His complete under- 
standing of the minds and operations of all world powers, good and 


evil? (2) Joshua (the Hebrew form of “Jesus,” meaning Savior) pre- 





figures the Lord Jesus (the Branch) as He is given crowns, becoming 
both king and priest (v. 13). (3) What is the required condition for 
the temple’s rebuilding (v. 15) ? 

TUESDAY, FEBRUARY 7 

ZECHARIAH 7 (1) Whether their question was legitimate or not, the men 
are questioned by God as to their heart motive (vv. 5, 6). Where does 
the Lord Jesus point this out so clearly (Matthew 5:21, 22; 27, 28, 44)? 
(2) What was the result in the past when the people had sinned (how?) 
and refused to listen (vv. 13, 14)? Am I prepared to learn from les- 
sons of the past (my own dealings with God) and aware of His willing- 
ness to forgive infinite times (note “faithful” in I John 1:9) ? 
WEDNESDAY, FEBRUARY 8 


ZECHARIAH 8 (1) What title is most used for God throughout chapters 










was different from the demons’ belief, in that Abraham obeyed God. 


(What was their response?) Read Genesis 22:1-14. Rahab, too, showed 
that she had true faith when she aligned herself with the Israelite spies 
and helped them. Skim Joshua 2:1-21, especially noting the content of 
her faith and how it affected her actions. (4) In each of these cases, 
how did true faith require a response to God that wasn’t the natural 
human reaction to the situation at hand? (5) With what strong meta- 
phor does James conclude this discussion? In light of the characteristics 


given here of true faith and nominal faith, which do you have? 


THURSDAY, FEBRUARY 23 

games 3 (1) V. 1. If you are in (or if you aspire to) a position of 
leadership or responsibility in any Christian group, what will be the 
attitude of others toward you? This,-of course, is as it should be. Note 
Paul’s words in I Timothy 4:12—Timothy was to be exemplary among 
believers. (Sometimes we become complacent, thinking that we’re doing 
all right if our lives seem somewhat better than those of particular non- 
Christians we know.) (2) Do you have a critical, judging spirit? Take 
to heart the plural subject of v. 2a and ask God to remind you of this 
when censoriousness rages within you. (3) What part of the body is 
hardest to control? From vv. 4-6 put in your own words the four things 
to which James compares it. In what ways have you seen its incendiary 
qualities? (4) Are you guilty of the inconsistency of v. 9? Pray that 


God will make 1:19 true of you. 


FRIDAY, FEBRUARY 24 

yamMeES 3 (1) In 1:2-4 James pointed to God’s purpose in trials: the 
development of Christian character. Recall the three remarkable adjec- 
tives he used to describe what God is working to accomplish in us. 


Quickly review the first three chapters, noting the specific things that 





James has mentioned with reference to the character of these early 
Christians (what they should be like). List these and try to see their 
personal relevance. (2) In addition to giving wisdom to the one who 
prays for it (1:5), note from 3:13-18 the other characteristics that God 
will produce in the petitioner’s life. Cf. v. 13 with the interesting thing 
said about Moses in Numbers 12:3 and what the Lord Jesus Christ said 
about Himself in Matthew 11:29 (ky). (3) It is easy to be bitterly 
jealous or selfishly ambitious (v. 14), yet not to recognize it in yourself. 
Ask God to show you and change you, if such sins are in your heart. 


Note their consequence. 
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was different from the demons’ belief, in that Abraham obeyed God. 
(What was their response?) Read Genesis 22:1-14. Rahab, too, showed 


Qi Re a i i ee, eee, ee, ee ee | eee 





21 


1961 


=BRUARY, 


FE 


HIs, 


61 








Day” or “that Day,” remembering that sometimes such prophecy refers 
to both an immediate action and a future consummation, and sometimes 
to only one or the other. Vv. 6, 7 are quoted by the Lord Jesus about 
Himself (Matthew 26:31; Mark 14:27), but other references would 
seem to point to the end times. (2) What is the fate of false prophets 
and “the unclean spirit” (v. 2)? How casually do I go along with the 
crowds who revere great names in the pulpit and eloquent messages, 


whether the Lord Jesus is honored or not? 


MONDAY, FEBRUARY 13 

ZECHARIAH 14 (1) By what physical signs is the triumph of God char- 
acterized? Cf. the ideas of vv. 6-9 with Revelation 22:1-5. (2) The 
disobedient will be punished. Consider the justice of this—when God 
is the Ruler, can He coexist with evil? (3) Note the emphasis on holi- 
ness, even in terms of the cooking pots. Life and possessions must be 
His to the most humble detail. Do I live and act as only the temporary 
steward of my material possessions, as well as my time? (4) Cf. v. 21 
with the cleansing acts of the Lord Jesus (e.g., Mark 11:15-17). Is my 
concern to keep the House of God pure and clean and holy (I Corin- 
thians 6:18-20) ? 

TUESDAY, FEBRUARY 14 

MALACHI 1 Skim through the entire book and note its format. Under- 
line the people’s questions and rebuttals, as quoted by God. Their ques- 
tions reflect the increased formalism and complacency of those who have 
come through crisis. The Temple has been rebuilt, and they now spend 
time on spiritual issues. (1) The first question (v. 2) indicates that 
they doubted God’s ability or right to cause one family line to prosper 
and the other to be destroyed. Is my concept of Him big enough to 
believe that He knows what He is doing, and hence I may trust Him 
completely? (2) What is the next issue He raises with them (vv. 6, 7)? 
Am I inclined to give my best in time and material goods to men who 


express appreciation and admiration, rather than to God, to whom every- 





thing belongs? 
WEDNESDAY, FEBRUARY 15 

MALACHI 2 (1) What was the basic neglect of the priests (v. 2)? (2) 
” (I Peter 


1:9), in what ways does this standard apply to me in my specific daily 


What standard was required of them? If we are now “pri 





responsibility? (3) What is the sin of vv. 10-16? Consider whether it 
is possible to have a “godly seed” or “seed of God” (v. 15), if one 


parent is not a believer. (4) Knowing what He has commanded about 











marriage of Christian with Christian (II Corinthians 6:14-16), do I allow 
myself to toy with such sins in my mind? Dare I even consider divorce 
knowing He “hateth putting away” (i.e., divorce—v. 16)? (4) Dare I 
call anyone good or doubt His ability to be a true judge in light of 
v. 17? 

THURSDAY, FEBRUARY 16 

MALACHI 3:1-12 (1) Cf. v. 1 with Matthew 11:10; Mark 1:2; Luke 1:17, 
76; 7:27 as each identifies John the Baptist. The dual nature of the 
prophecy is apparent (vv. 2ff) when the reference seems to change to 
the Lord Jesus. (2) Against what sins is His judgment directed (v. 5) ? 
(3) Note the added tragedy that apparently the people have lost their 
awareness of their distance from God (v. 7). (4) Cf. v. 10 with the 
widow’s attitude in Luke 21:1-4. Is my concern more for my attitude 
toward my possessions or for the appearance my generosity gives? 
FRIDAY, FEBRUARY 17 

MALACHI 3:13-18 (1) Try to put the words of the people into contem- 
porary idiom. Is there any possible justification for believers’ calling 
proud, arrogant sinners the truly happy or blessed ones? or of consider- 
ing that the ones who defy God “get away with it” (v. 15)? (2) What 
strength and change of attitude can be gained by “speaking often with 
one another” (v. 16)? Am I willing to learn from, contribute to, or be 
rebuked by others in a true fellowship in Christ? (3) What relationship 
does God then claim with them (v. 17)? Note that “jewels” may also 
be “special treasure.” Am I living as His child, His special treasure? 
SATURDAY, FEBRUARY 18 

MALACHI 4 (1) The beauty of the final end for His own must be again 
contrasted with the fate of the wicked; they are left without Root and 
Branch, and with nothing to produce further evil growth from their own 
roots (v. 1). What is promised for the believer (vv. 2, 3)? (2) What 
commands are left them (v. 4)? (3) Cf. v. 5 with Matthew 11:13, 14, 
again realizing that there are immediate and future fulfilments of many 
of these prophecies. (4) The warning of this final section of the Old 
Testament is sometimes compared with the glorious hope with which the 
New Testament closes. Read Revelation 2 with thanksgiving for what 
this hope means to the believer. Is this my hope? 

SUNDAY, FEBRUARY 19 

JAMES 1 James was probably our Lord’s brother. As you study his 
letter, try to read each day’s chapter in several versions of the Bible. 


If you’re taking a foreign language (even first-year), a translation in 
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World IN TRANSIT 


rr 


Africa's Need While armchair critics and writers in 
the homelands debate the merits of such words as "missionary" as against 
"fraternal worker," etc., the growing conviction on the field is that Africa's 
greatest spiritual need at the moment is not an influx of thousands more pro- 
fessionals under whatever name, but an irrepressible outflowing from the midst 
of the African Church of that spirit which brought into being the missionary 
era of William Carey and by which spirit alone the Christian Church can live 
and grow. To contribute to such a need by prayer and intercession is the 
right and responsibility not only of professionals, but of ail Christians 
everywhere, especially in these critical days of Africa's dramatic and some- 
times tragic evolution, --Trevor Shaw in "Window on the World," Eternity. 


New Idea in Church Development Missionary Paul Mast 


of Brazil in a recent issue of Christian Life describes the advantages of the 
portable tabernacle in helping to establish a new congregation. Then, when 
the church is able to erect its own building, the tabernacle can be disman- 
tled and set up in another area, where the process is repeated. The prefab- 
ricated tabernacle "gives a place to form a congregation and provide a meet- 
ing place until the congregation can build a permanent structure. The people 
have known from the first that it is temporary and will at a later date be 
removed. So far, we believe the plan will be successful." The building is 

oO x 2h feet and has a seating capacity of 150. 


No Simple Task The life of a missionary is not radi- 
cally different from the life one would spend here, His average day is not 
gilded with glamor. Much that he does is routine. His problems may seem a 
bit more complex; he must come to terms with the cultural shock involved in 
learning to live with people of another country, color and social background. 
The missionary homemaker will face problems in the choice and preparation of 
food as well as in other matters related to the operation and care of a house- 
hold, These will call for ingenuity, patience and a stout heart. Working 
closely with others in an atmosphere of rising nationalism and racial pride 
will demand the maturity of a wise, cool head, a warm heart, and a life which 
is Christ-controlled....This is no simple task to which God calls, and one 
does not respond in a spirit of easy optimism, World redemption is at the 
heart of it. Christ, who bore His cross, calls us to shoulder our own cross 
and follow Him into a world of lost people who are desperately seeking light. 
--Elmer S, West, Jr., Personnel Secretary of the Southern Baptist Foreign 


Mission Board, in The Baptist Student. 
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Understanding Latin America An analytical editorial 
in a recent issue of Christianity Today points up some of the ideological 
differences between Latin Americans and North Americans, Whereas the North 
American has an innate respect for the "powers that be" that makes him shun 
violence, to the Latin American revolution is an accepted way of life. ‘The 
North American also has a deep-rooted affection for due process of law, which 
requires changes to be made by legal and peaceable means. Not so the Latin 
American, who prefers flaming justice. 

"The final and most aggravating characteristic of the 
Anglo-Saxon diplomat which most Latin Americans find difficult to understand 
is the dry, cool-headed approach to problems on every level, be they local or 
international....A calm acceptance of majority rule seems to show lack of con 
viction, or sincere feeling./ For generations the Biblical principles of self 
control have been drummed into the Anglo-Saxon peoples. 'He who controlleth 
his temper is greater than he who ruleth a city.' This is part of our culture 
we feel it is basic to democratic action. And probably it is. But it is 
foreign to the experience of the Latin American, Passion is glorified in his 
culture. Passion should not be repressed, he feels, but should be channeled 
into glorious love affairs or expressed in uninhibited bursts of silver- 
tongued oratory. To indulge in passion is somehow to be more virile, more 
sincere. And the North American approach is 'muy seco! (very dry), ‘sin 
gracia' (unexciting), undynamic, Cuba's bearded Fidel Castro, haranguing 
his people through long telecasts, or her Foreign Minister Raul Roa, pound- 
ing the table in the San Jose meeting of ministers; seems more nearly to 
embody the burning aspirations of Latin America's underprivileged masses than 
does the impassive figure of the United States! Secretary of State./ The 
United States has a long way to go in order to understand Latin America and 
to implement that understanding with aggressive leadership in the continent," 


Cumulative Influence J. M. T. Winther, missionary in 
Japan, comments on criticisms leveled against large evangelistic campaigns 
where only a pitiful few of the hundreds who made "decisions" could be ac- 
counted for a year later. He tells of a 53-year-old man who was converted 
near the end of his life, largely as a result of Bible teaching he had had 
thirty years before; also of an 82-year-old woman who became a Christian two 
years before her death, mainly through teaching she had received sixty years 
earlier, He concludes: "It would be great always to see 30, 60, or 100 per 
cent results; but let us not give the devil any cause to rejoice by thinking 
that all is lost if we do not see the Word bear fruit within a year, This 
is not to undervalue the most earnest and strenuous follow-up work after a 
large campaign; that, too, may be as necessary as the finest sermons, But 
let us always keep in mind that the Word of God is living, and is able to 
save, even after one or many cold winters have passed," --From a letter to 


the editor of Japan Harvest. 
--by lois S, Thiessen 
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HOLINESS OF LIFE 
(Continued from page 30, column 2) 

ing a new heart and a new spirit created in them, are 
farther sanctified really and personally, through the virtue 
of Christ’s death and resurrection, by his word and Spirit 
dwelling in them; the dominion of the whole body of sin is 
destroyed, and the several lusts thereof are more and more 
weakened and mortified, and they more and more quick- 
ened and strengthened in all saving graces, to the practice 
of true holiness, without which no man shall see the Lord. 

II. This sanctification is throughout in the whole man, 
yet imperfect in this life; there abideth still some rem- 
nants of corruption in every part: whence ariseth a con- 
tinual and irreconcilable war; the flesh lusting against the 
Spirit, and the Spirit against the flesh. 

Ill. In which war, although the remaining corruption 
for a time may much prevail, yet, through the continual 
supply of strength from the sanctifying Spirit of Christ, the 
regenerate part doth overcome: and so the saints grow in 
grace, perfecting holiness in the fear of God. 


A. H. Strong puts this view for us in the follow- 
ing words: “The Holy Spirit enables the Christian, 
through increasing faith, more fully and consciously 
to appropriate Christ and thus progressively to make 
conquest of the remaining sinfulness of his nature. 
... The operation of God reveals itself in, and is 
accompanied by, intelligent and voluntary activity 
of the believer in the discovery and mortification 
of sinful desires” (Systematic Theology, Vol. III, 
p. 871). 

These statements affirm that holiness of life comes 
about by an active process. This progréssive sanc- 
tification is realized in the believer through the 
gracious activity of the indwelling Holy Spirit. It 
is He who makes good in the believer’s experience 
that which Christ’s death and resurrection have 
made possible. His work is progressive in propor- 
tion to the believer’s being “filled with the Spirit” 
and his appropriating the work of Christ by a stead- 
ily increasing faith. 

In this there is not so much a dealing with sins 
as with the source of sins, that is, with the flesh, 
the old nature, or indwelling sin. By the Spirit’s 
effectual work the “governing disposition of the soul 
is made holy” (Strong, p. 869). The principle in- 
volved is referred to by our Lord: “Either make the 
tree good, and his fruit good; or else make the tree 
corrupt, and his fruit corrupt: for the tree is known 
by his fruit” (Matthew 12:33). 

Sanctification is an effectual work in the believer, 
not merely against his sins. It is more than counter- 
action: it is a change in him. The fact that there 
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is growth in sanctification means that the believer 
himself is being transformed, not merely that his 
sins are being counteracted. A theory of counter- 
action could quickly take us back to the inadequate 
view of sin as only “transgression of known law.” 
It is an altogether insufficient statement of the case. 

Whether this inward work of the Holy Spirit is 
to be described in terms of “gradual eradication” 
or not is a matter for careful definition, but the old 
nature is to be crucified and the new is to live. 
Something does recede from domination in the ex- 
perience of the believer and something does take its 
place. The old man is put off and the new man is 
put on. 

“The indwelling of the Holy Spirit thus secured 
by union with Christ becomes the source of a new 
spiritual life, which constantly increases in power 
until everything uncongenial with it is expelled, and 
the soul is perfectly transformed into the image of 
Christ” (Charles Hodge, Systematic Theology, Vol. 
Ill, p. 229), 

One of the Biblical terms describing the believ- 
er’s spiritual activity in sanctification is mortifica- 
tion, a spiritual process for which the use of the 
means of grace is required. Diligence, watchful- 
ness, prayerfulness, thanksgiving, reading the Scrip- 
tures, believing the promises, heeding the warnings: 
all these are the divinely appointed means of sanc- 
tification. All have their efficacy in the blood of 
Christ and in the Holy Spirit’s indwelling. 

This activity of the believer in sanctification is 
not by any means to be called legalism, as Charles 
Finney so unfairly misrepresents it. Legalism be- 
longs to a totally different realm of ideas. It indi- 
cates an appeal to good works as a ground of merit 
for the purposes of self-justification. The true be- 
liever is no legalist. He is all the time standing by 
faith in the new position which Christ’s death and 
resurrection give to him. His faith, however, com- 
pels him to those works which are the fruit of it 
(James 2:18-24). 

The fruit of the Spirit is not to be confused with 
the works of the flesh. The Spirit is the inspirer 
of action in the believer, but not by a synergistic 
method in which the Spirit contributes something 
and the believer contributes something. It is an ac- 
tion to be attributed both to the Spirit and the be- 
liever. God the Holy Spirit works through the faith 
and action of the believer. TO BE CONCLUDED 
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HOW PAUL WOULD EVANGELIZE INDIA 
(Continued from page 16, column 2) 

This was the principle used with such effect by 
John Wesley, when he organized hundreds of class 
meetings to follow up his local campaigns. Wesley’s 
class meetings were groups of eight to fifteen mem- 
bers meeting weekly, and they proved to be a won- 
derful training school for Christian leaders through- 
out Britain and America. The fellowship group has 
appeared again in this century with the spread of 
IvcF chapters on college and university campuses. 

It seems therefore that the fellowship group 
should be a powerful instrument for training leaders 
on the mission field. The meetings would provide a 
channel for introducing evangelical influence into 
the churches and conserving the results of city-wide 
campaigns. The missionary potential of the Inter- 
Varsity groups in South India has already been 
proved, as Indian graduates converted and trained 
in such groups have been used by God in areas far 
afield. 

In addition to the need for such groups in all 
the colleges, what a power for good such Christian 
groups could be if they appeared among the govern- 
ment and business offices of Delhi, Bombay and Cal- 
cutta. Here again the main limitation on the devel- 
opment of this work is the availability of suitable 
leadership. 


THE COOPERATION PRINCIPLE 


The final question that faces us is how a vast mis- 
sionary program on Pauline principles across 1,500 
miles of North India can be achieved in view of the 
many different missionary societies at work. From 
reading missionary magazines one has the impres- 
sion that small groups of missionaries are scattered 
over a big field, each laboring in their own denomi- 
national or mission area and lacking organic con- 
nection with, or even knowledge of, other work. 

The picture in the book of Acts is of a dynamic, 
coordinated, planned advance to establish mission- 
ary bases in the key cities of the Mediterranean. 
The coordinator and director was the Holy Spirit. 
If we wish to follow New Testament principles we 
must find a way of working under the direction and 
coordination of the Holy Spirit together with all 
those whom He is using in this way. 

A typical example of what can be done is seen by 
developments in the field of Christian literature. 
Previously there was much waste and duplication, 
as different mission groups independently published 





limited editions in various languages for their own 
needs. Now evangelicals interested in literature 
meet and pray together from time to time, and the 
Holy Spirit divides the work among them. They 
then share in distributing all over India what they 
have cooperatively produced. 


In the past, local mission Bible schools (often 
staffed by one missionary) struggled to teach a few 
students. Now a few larger cooperative evangelical 
seminaries and Bible colleges, supported and staffed 
on an inter-mission and inter-denominational basis, 
are able to offer a much higher standard of teach- 
ing and facilities. Other examples could be given 
of missions cooperating to organize city-wide evan- 
gelistic campaigns, hospitals, radio work and cor- 
respondence courses. 


This shows that we can work together, at least in 
limited ways, with the obvious blessing of the Holy 
Spirit. What about the larger strategic aims that 
have been outlined: centers in the key cities, revival 
among nominal churches, follow-up work to bring 
the churches back to evangelical doctrine and zeal? 

In principle it’s no more difficult to cooperate in 
big tasks than in small ones, though there is always 
a cost to be faced. It’s not easy for a mission to 
lose its best missionaries to forward the work in 
somebody else’s vineyard. This may mean the death 
of a mission’s cherished plans for its own area, since 
these local plans need workers who are now to be 
surrendered for a wider ministry. Missions and 
missionaries must think of the Lord’s interests 
throughout India rather than their own local needs, 
and this may upset some of the supporters at home. 

Such an approach would need a new concept of 
missionary allocation. Missionaries would become 
mobile and available to forward the Lord’s work 
wherever needed, rather than being static station- 
staff responsible for evangelizing or supervising a 
particular district. If there were sufficient men and 
women with this kind of mobility, it wouldn’t be 
dificult for the Holy Spirit to coordinate a team to 
accomplish what Paul and his team accomplished 
in the Mediterranean. 

Let us thank God that the doors are wide open for 
men of Pauline zeal and mobility. The New Testa- 
ment methods are as modern as the New Testament 
message. The harvest is ready to be reaped. What 
is there to hinder us from fully evangelizing India 
in the Pauline sense in the next fifteen years? END 
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ALL IS FAIR—the deception, untruths, 
broken commitments, forgotten promises, unkind 
words and deeds, selfishness, cruel gossip, the be- 
trayal of confidences and trust—all is fair in love. 

For romance is a game. It is a contest, a com- 
petition. Each is responsible only for his own emo- 
tions and interests. And if one is too naive or trust- 
ing, too easily hurt, he can’t expect sympathy, kind 
honesty or even a gentle rebuke. The naive fellow 
or girl must learn valuable sophistication at his own 
emotional expense. He must learn not to take him- 
self or others very seriously. 

A Christian must expect to be used, to be known, 
to be dated, to be complimented, for the purpose of 
another’s social life — and to be forgotten for the 
same reason. While he pleases, interests, or excites, 
he may be treated kindly and lovingly. But emo- 
tions, interest and excitement can’t always be sus- 
tained. And after that there’s no assurance that 
Christian courtesy and love will characterize the 
relationship. 

It’s gossip when Christian girls talk unkindly 
about each other, or for fellows to discuss each other 
in a negative way. But it’s only shared information 
when girls discuss the fellows they date, or fellows 
the girls—no matter how petty or catty the conver- 
sation becomes. 

To commit oneself to a date, a relationship, a 
future marriage is only to state one’s momentary 
feelings and intentions. For if something or some- 
one should sufficiently interfere to change those emo- 
tions and intentions, the past commitment isn’t 
binding. The fact that feelings change is always 
sufficient in itself. 

The Christian doesn’t have to make such commit- 
ments by careful thought and prayer. He doesn’t 
have to consider the involvement, feelings, false im- 
pressions (no matter who’s responsible for them) 
which may make another too dependent on him. 
The Christian girl doesn’t have to accept or reject 
dates and other commitments on the basis of her 
sincere, well-meaning interest in the other person. 
The Christian doesn’t have to be careful to correct 
false ideas that others may have of his interest, or 
act in prayer and kindness toward those who care 
more than he does. 

For in romance we aren’t our brother’s keeper. 
People are to use. Each is to further his own cause 
at any expense. All is fair. 

Romance is the one exception to God’s law of 
love. END 
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MOLINESS 


ALL EVANGELICAL VIEWS on the sub- 
ject of holiness make an appeal to Scripture. As we 
consider this matter, it is important to give credit 
for this to those evangelicals who differ with us, and 
also to remember that we all are agreed on great 
areas of truth about this subject. 

In the Scriptures the word holiness seems first to 
convey the idea of separatedness. This belongs to 
the nature of God. Men, things and places are con- 
sidered holy in so far as they are separated to God’s 
exclusive use and service. 

But the word holiness carries with it a deeper, 
more inward meaning — namely, moral perfection. 
Moral perfection, of course, resides in God. There- 
fore, moral things (such as men) if they are to be 
called holy must themselves partake of that same 
moral perfection. 

Adding the two words “of life” to this subject 
puts the emphasis on the believer’s character and 
behavior. Under the title “Holiness of Life,” there- 
fore, we are not considering our holy standing in 
Christ (which the Scripture calls justification, and 
by which God accepts us as righteous in Christ) 
but rather we are concerned with things relating to 
Christian conduct (which the Scripture calls sanc- 
tification) . 

Christian thought on holiness of life has varied 
from extreme antinomianism on the one hand to ex- 
treme sinless perfection on the other. In between 
are the views of the Reformers and Puritans, the 
views of John Wesley and Charles Finney, and the 
views represented by the Keswick Convention for 
the Promotion of Practical Holiness. In surveying 
these views we shall find some irreconcilable ideas, 
but we will discover that these belong mostly to the 
fringe of the subject. 

We shall not give any attention to antinomianism, 
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because of its almost negative relation to the «b- 
ject. I hope that we may be able to see that th re 
is little or no difference between the Puritan view 
and the Keswick view. I believe that rightly under. 
stood, and keeping our minds alert to the fact that 
differences of expression are largely (if not alto- 
gether) differences of emphasis, we shall find that 
these two great historical presentations of the sub- 
ject of holiness are based on the same theological 
foundation. 

John Wesley represents some deviation from this 
theological basis and consequently he departs rather 
seriously in a few of his conclusions. There is a 
little uncertainty, however, as to what John Wes- 
ley’s doctrine really was, and in some of his ser- 
mons he appears a little inconsistent. 

Many of those who reach various forms of “per- 
fectionism” claim John Wesley as their spiritual an- 
cestor. Finney, who exercised such great influence 
in America in the last century, seems to have gone 
further than John Wesley would have allowed, and 
certain “holiness” groups have carried the matter 
to still greater lengths. 

Instead of plodding monotonously through each 
of these types of teaching, it will be better to focus 
attention on a number of important points. 

I will arrange my material as follows: the sin 
from which the believer needs to be sanctified; the 
steps by which the believer comes to be sanctified; 
the extent to which the believer can be sanctified. 


THE SIN FROM WHICH THE BELIEVER 
NEEDS TO BE SANCTIFIED 


Sin is related to God’s law, and so the question 
arises as to the extent of the law’s demands. 

As early as the fourth century A.D. the erroneous 
view was expressed that “ability limits obligation.” 
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The law, it was said, does not require a man to do 
what he is not able to do. This principle might have 
held good in relation to unfallen man, but in the 
case of those who are now under the power of sin 
and who are morally and spiritually defiled, the re- 
striction of the law’s obligation to man’s sinful con- 
dition means a serious lowering of its standards. 

Another account of sin describes it as “the volun- 
tary transgression of known law.” It is possible, of 
course, that this definition could be understood to 
go very deeply, since every moral characteristic in 
a man is voluntary in the ultimate sense of being 
related to his will. In this phrase however, the word 
voluntary is popularly understood to mean “by de- 
liberate choice.” In this definition we have a fur- 
ther limitation “of the area of sin, in that it is con- 
fined to the voluntary transgression of “known” 
law. It is held that no breach of an unknown law 
can involve guilt. 

Deeper than these two views of sin is the view 
held by the Reformers and Puritans. They define 
sin as “the transgression of, or want of conformity 
to, the Divine law.” Sin is regarded as having ref- 
erence not only to acts but to states. That is, it is 
found not only in what a man does but in what he 
is. Sin has resulted in spiritual pollution and cor- 
ruption and has become a ruling principle in man. 

Further discussion of these points would take us 
too far into the doctrine of sin, but enough has been 
said to show that as the underlying doctrine of sin 
differs, so also will the doctrine of sanctification 
differ. 

John Wesley held the view that sin was limited 
to “a voluntary transgression of known law.” In the 
Plain Account of Christian Perfection he refers to 
“sin, improperly so called” that is “an involuntary 
transgression of a Divine law, known or unknown.” 
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He says of this that “it needs the atoning blood.” 
Such shortcomings, he acknowledges, “are all devi- 
ations from the perfect law, and consequently need 
an atonement. Yet... they are not properly sins.” 
A little later he adds, “I believe that a person filled 
with the love of God is still liable to these involun- 
tary transgressions. Such transgressions you may 
call sins, if you please. I do not” (p. 57). John 
Wesley held that the perfect Christian, or entirely 
sanctified believer, is one who completely overcomes 
sin in this restricted sense. 

From Wesley’s view of sin it is not a long step 
back to the earlier, Pelagian view of sin which lim- 
ited it to human ability. Fletcher, Wesley’s close 
friend and disciple, means this when he writes, “We 
shall not be judged by that (the Adamic) law; but 
by a law adapted to our present state and circum- 
stances.” 

Charles Finney, whose views may be called 
“Christian perfectionist,” bases his scheme squarely 
on the theory that “the Bible expressly limits obk- 
gation by ability” (Systematic Theology, p. 339). 
He rejects the view that God still “requires sinners 
to be in all respects what they might have been had 
they never sinned” (p. 357). God’s law is adjusted, 
he says, to the weaknesses and difficulties which men 
now find in their moral condition. His requirements 
come down to the level of human ability. 

“The very language of the law,” writes Finney, 
“is such as to level its claims to the capacity of the 
subject, however great or small that capacity may 
be. ‘Thou shalt love the Lord thy God with all thy 
heart, with all thy soul, with all thy mind, and with 
all thy strength.’ Here then it is plain that all the 
law demands is the exercise of whatever strength 
we have, in the service of God. Now, as entire sanc- 
tification consists in perfect obedience to the law of 
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God, and as the law requires nothing more than the 
right use of whatever strength we have, it is of 
course forever settled that a state of entire sanctifi- 
cation is attainable in this life, on the ground of 
natural ability” (p. 407). 

The Reformed or Puritan view is that any true 
doctrine of sin must take into account not only the 
voluntary transgressions but also the soul’s inbred 
corruption and pollution. It is held that the fact 
that man can now no longer fulfil the demands of 
perfection which the divine law lays upon him does 
not release him from such demands. This inability 
is but an indication and aggravation of the extrem- 
ity of his sin. 

“Any want of conformity” to the divine law is 
sin, and any doctrine of sanctification which ignores 
these deeply rooted defilements is superficial. Even 
the tendency to sin, and not merely the desire to 
sin, is unholiness in God’s sight and renders the 
fallen man guilty and polluted. In light of this un- 
derstanding of sin it is clear that sanctification may 


not be so easily described as “entire” or “perfect.” 
It is a work of a deeper kind than these inadequate 
views of sin require. 

It is true to say that the Keswick teaching stands 
firmly on the foundation of the Reformed or Puri- 
tan view of sin. Accordingly, its way of thinking 
of sanctification is of the same kind. 


THE STEPS BY WHICH THE BELIEVER 
COMES TO BE SANCTIFIED 

The unanimous conviction of all schools of 
thought is that sanctification is found in Christ. It 
is He who is “made unto us . . . sanctification.” The 
potency of His cross and resurrection are such that 
“we are buried with him by baptism into death: 
that like as Christ was raised up from the dead by 
the glory of the Father, even so we also should walk 
in newness of life” (Romans 6:4). 

However, the question with which we have to deal 
is this: how is this potentiality of sanctification real- 
ized in the believer’s life? 

Once more, all will agree that it is by faith. But 
what does sanctification by faith mean? Here we 
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come upon answers which, though different in em. 
phasis, are not irreconcilable. The views may be 
contrasted by using the terms instantaneous and 
progressive, though neither of these should be too 
firmly prsesed. 


INSTANTANEOUS SANCTIFICATION 
BY AN ACT OF FAITH 

“T believe,” wrote Wesley, “that this perfection 
is always wrought in the soul by a simple act of 
faith; consequently in an instant” (Brief Thoughts 
on Christian Perfection, 1767). 

But what is this act of faith? It has been de. 
scribed as if it were a separate and different act 
from that initial step of faith by which the Lord 
was received as Savior. The experience which cul- 
minates in, and in turn follows from, this special 
act of faith is sometimes referred to as a “second 
work of grace,” or a “second blessing.” Wesley 
says, “If there be no such second change, if there 
be no instantaneous deliverance after justification 
.. . we must be content .. . to remain full of sin till 
death” (Sermon XLVII, “The Repentance of Be- 
lievers,” p. 391). 

By a complete misunderstanding of the New Tes- 
tament, this “second blessing” is occasionally asso- 
ciated with what is wrongly called the “baptism of 
the Holy Ghost.” It is held that sanctification is to 
be sought as a distinct, separate blessing from 
Christ. Certain groups look for special phenomena 
of spiritual infilling in this connection and hold that 
one is the sign of the other. 

There does not seem to be any Scriptural support 
for a doctrine of “instantaneous holiness of life.” 
Bishop Ryle says, “The theory of a sudden, mysteri- 
ous transition of a believer into a state of blessed- 
ness and entire consecration, at one mighty bound, 
I cannot receive” (Holiness, p. 15). It is no argu- 
ment to say that surely God could do this thing. 
God undoubtedly could do a great many things 
which He has not done. We must not be guided by 
hypothetical speculations about omnipotence, but by 
what He has indicated of His purpose in Scripture 
and experience. 


PROGRESSIVE SANCTIFICATION 
BY A DILIGENT USE OF MEANS 


No better statement can be found than that in the 
Westminster Confession of Faith, Chapter xiii. 
I. They who are effectually called and regenerated, hav- 


(Continued on page 25, column 1) 
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IF ONE WORD or phrase were used to 
characterize you, what would it be? 

The Old Testament frequently uses a particular 
phrase to describe Caleb. It says that he whole- 
heartedly followed the Lord. Few men in the Old 
Testament are characterized by such a phrase as 
this. 

Who was Caleb? Well, his story isn’t one of the 
main threads of the Old Testament narrative, but it 
appears and reappears as a secondary pattern in the 
record of the Exodus. The various facets of Caleb’s 
character aren’t spelled out, as they are of many 
other Old Testament leaders, but almost every time 
his name is mentioned or his story told, it says that 
he whole-heartedly followed the Lord. 

Caleb’s whole-heartedness in following the Lord 
put him in the minority. Sent by Moses as one of 
twelve spies to search out the land of Canaan, he 
returned and encouraged God’s people to enter, in 
spite of the enemy’s strength. He and Joshua, it 
turned out, wrote only the minority report, but 
Caleb’s stand on this committee changed the course 
of his entire life. 

He took his position on the basis of his confidence 
in the Lord, and he was later allowed to enter the 
promised land. The other ten spies and the multi- 
tude who followed their advice were denied this 
opportunity. 

Caleb’s recommendation was based on seeing the 
total situation clearly. He didn’t ignore the negative 
facts: the fortified cities, the strength and size of 
the people who inhabited them. But another fact 
decided Caleb’s vote, the fact of the Lord God. 
Caleb recognized that failure to go forward whole- 
heartedly was rebellion against Him. 

A line of division is made between those who had 
followed the Lord in coming out of the Egyptian 
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bondage, and Caleb and Joshua who alone are re- 
corded as those who wholly followed the Lord. Evi- 
dently, any “following” which isn’t whole-hearted is 
insufficient to overcome difficulty when we’re con- 
fronted with the negative facts of life. 

In Joshua 14:6-15 we see a striking picture of 
Caleb as an old man still filled with daring and en- 
thusiasm because of his whole-heartedness toward 
the Lord. He requests permission to tackle the most 
difficult job in the conquest of the land of Canaan— 
the battle for the hill country. It shielded the cities 
that had terrified his fellow spies over forty years 
before. Yet we read that Caleb conquered, and that 
he received that land as an inheritance because he 
wholly followed the Lord. 

In contrast we see the terrible tragedy that befell 
other children of God who didn’t follow Him whol- 
ly: their death in the wilderness, the fact that they 
missed the promised land. They didn’t experience 
the joy of conquering the hill country because they 
didn’t believe that the Lord God was fully able and 
dependable, and therefore to be wholly followed. 

Like them, many Christian students today hesi- 
tate to voice a clear opinion about the fact of their 
Lord’s power. They don’t count on it and move 
ahead. They are eager for the security of the ma- 
jority. Being gung-ho isn’t acceptable on their cam- 

us. 

God calls for the kind of whole-heartedness that 
Caleb had. The “hill country” is for conquest. END 
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WHEN CHILDREN line up in front of a 
department store Santa Claus, each has his turn to 
talk to Santa. But even though a group of children 
may be gathered around, what takes place is merely 
a series of individual communications. 

To me this line-up of children seems analogous 
to the kind of prayer which is called group prayer, 
but which actually is a series of individual prayers 
to which others in the room are allowed to listen. 
In such a situation there is no real group activity. 

I have come to believe that group activity is im- 
portant in prayer. Group prayer should be like a 
time when the children of a family talk something 
over with their father. At such a time the proce- 
dure is something like this: the children with their 
father may discuss plans to go to the zoo. Each one 
who cares to (including the father) makes a com- 
ment or two about this. Then the conversation may 
turn to household chores, then the matter of swings 
for the backyard, then the children’s school activi- 
ties, and so on to other topics. 

Such a conversation doesn’t consist of one child 
giving a four-minute speech on all the topics on his 
mind, then another child giving his speech, and so 
on around until each has had a turn. Nothing is 
wrong with such activity, but I don’t believe that it 
can be called group or even family activity in the 
fullest sense. 

Group prayer can be like a family discussion. 
That is, it can proceed by topics rather than by in- 
dividuals. We might call this type of prayer “con- 
versational group prayer.” The individual may pray 
many times during the prayer meeting, but a topic 
is dealt with only once—in contrast with a prayer 
meeting in which a topic may be dealt with many 
times, but in which an individual prays only once. 


Conversational 


As in conversation, the topics (not the individual) 
form the center of activity. This contrasts with the 
type of public speaking or oratory in which the in. 
dividuals who speak (not the topics) form the center 
of activity. 

Conversational group prayer doesn’t consist of 
orations but of phrases or sentences from various 
individuals on one topic until that topic is covered, 
Ordinarily it is rude in group conversation to make 
a statement about a topic and then go on to some. - 
thing else without giving others a chance to say 
anything. On the other hand it would be rude to 
interrupt a speaker or orator to comment on one of 
his topics, no matter how many subsequent topics 
he might also discuss before he finished. 

Thus the “rule” for conversational group prayer 
is this: limit your prayer to one topic at a time. It 
may take just a phrase to express it, or a sentence, 
or two or three sentences—but just one thought. It 
could be some bit of adoration, perhaps a thought 
of thanksgiving, maybe a note of confession, peti- 
tion, or intercession—but just one idea. 

Then wait and let others add something on that 
topic. Perhaps someone else’s addition will remind 
you of another aspect of that topic for which you 
would like to pray. 

Then when it seems that everyone has finished 
on a topic, you or anyone else may introduce a new 
one. You may pray many times during the meeting 
but only a single thought each time. The prayer 
meeting thus procedes topic by topic. (Incidentally, 
the same topic could again be introduced later if 
some important neglected aspect comes to mind.) 

In the other type of prayer meeting several indi- 
viduals successively lead the group (as in a pastoral 
prayer). We might call this “oratorical group 





prayer” as distinguished from conversational group 
prayer. This is not meant in a derogatory way. 
It’s simply that the pattern of this type of prayer 
approximates oratory rather than conversation. 
Nothing is wrong with good oratory, and nothing 
is wrong with oratorical group prayer, if it really 
is group prayer—that is, if the individual who is 
praying is really leading the group, praying as 
spokesman for the group, and not just praying his 
own private prayer while other people happen to be 
listening. This is a common danger in oratorical 
group prayer, and conversational group prayer can 
help overcome it. 

Conversational group prayer can also help over- 
come other difficulties in prayer meetings. 


ATTENTION 


Sometimes when a prayer meeting consists simply 
of a series of individual prayers, your mind wan- 
ders while others are praying. Have you noticed 
that it’s usually easier to pay attention in a conver- 
sation than to a lecture? In the first situation you’re 
alert because the group is verbally interacting and 
you're watching to see if you can interject some- 
thing. Verbal interaction gives the conversation a 
fresh, immediate quality. Similarly, conversational 
group prayer is more conducive to attention than 
oratorical group prayer. 


ORGANIZATION 

Sometimes it’s difficult to organize your thoughts 
for a long prayer. After you’ve finished you re- 
member something you should have included in 
your prayer, but it’s too late. Or someone else’s 
prayer may remind you of something you’d like to 
add, but you hesitate because you’ve already had 
your turn. Perhaps everything you were going to 


pray about has already been mentioned and you're 
at a loss to know what to pray. Or if you have diffi- 
culty in praying a long prayer, you tend to be or- 
ganizing and outlining your own prayer during the 
prayers of the two or three persons preceding you. 
As a result you don’t listen and pray with others as 
you should. Conversational group prayer often helps 
eliminate these difficulties of organization. 


SELF-CONSCIOUSNESS 


Are you ever tense and self-conscious in a prayer 
meeting? You may be afraid of how your prayer 
will sound or you may worry about the mechanics 
of prayer. You may find yourself wondering when 
your “turn” is coming or whether each person has to 
pray. Conversational group prayer helps eliminate 
concern about methodology and mechanics. Instead, 
you have one technical concern: to refrain from 
praying more than one thought at a time so that 
someone else won’t be deprived of the privilege of 
interacting with the topic at hand. Instead of de- 
tracting, this one technical concern adds to the 
group’s feeling of fellowship. It helps eliminate in- 
ner tensions. It is similar to the relative ease of 
conversing with friends compared with mastering 
the mechanics of making a speech. As a result, 
when this method is used, people who otherwise 
never pray aloud will sometimes do so. Conversa- 


tional group prayer preserves informality without 
sacrificing reverence. In fact, it stimulates rever- 
ence because of the increase of God-consciousness 
over self-consciousness. 


WORDING 

When each person prays one long prayer you 
may find that transition from topic to topic is a 
problem. Sometimes you put in words you don’t 
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really need, just to fill in the gaps. Also, since you 
feel you must do all your praying at one time, you 
have less opportunity to give variety to your word- 
ing. Sometimes one long prayer gets monotonous. 

A further problem arises when one or more per- 
sons repeat the same phrases and ideas that some- 
one else has already used. Such repetition is less 
common in conversational group prayer. A series 
of speeches at a meeting, all on the same general 
topic, tends to be more repetitious than a forum or 
group discussion. In the same way conversational 
group prayer tends to discourage repetition, monot- 
ony and excess wordage. This can even mean a sav- 
ing in time; more can be accomplished in the same 
amount of time. Even though a person prays many 
times instead of once, the total effect is one of econ- 
omy and tightness. Random looseness is avoided. 

The informality of conversational group prayer 
helps Christians who don’t know sixteenth-century 
Briitsh English (thee and thou, “-est” or “-eth” 
endings). You can use twentieth-century American 
English as you pray, and this will help you partici- 
pate without self-consciousness. Why should you 
have to learn different language forms in order to 
pray? 

Each one who prays, of course, doesn’t need to 
close his single-thought prayer with the phrase “in 
Jesus’ name.” Praying in Jesus’ name doesn’t mean 
that you must always say these three words. How- 
ever at the end of the prayer meeting, the person 
who closes should probably include an audible re- 
minder that all the prayers are being prayed in 
Jesus’ name. 


OBJECTIONS 

Some people in your ‘group may object to this 
form of prayer, but the only way to decide is to 
try it. I have used this method with various groups 
for many years. Whenever it was seriously tried, 
no objections remained except from those who liked 
to make long, beautiful, eloquent prayers. Conver- 
sational group prayer deprived these people of this 
privilege. A place for their type of prayer exists, 
but it isn’t conducive to group prayer in the sense 
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of a group of children conversing with their father, 

In summary, the two rules for conversational 
group prayer are these: (1) Pray one thought at 
a time, allowing someone else a chance to add any. 
thing he wishes on that topic; (2) Proceed topically, 
not leaving a topic until everyone who wishes has 
had a chance to pray something about it. END 


CAMPUS NEWS 
(Continued from the outside back cover) 

prayed for new students who would be eager to do 
God’s work on campus. The number of dormitory 
Bible studies has doubled. Many are being led 
by freshmen. Some of the groups faced difficulties 
in seeking greater outreach to non-Christians. One 
was about to disband, but the Lord brought in two 
new fellows. Evangelistic discussions in dormitories 
are being used by God, as evidenced by the inter. 
est of non-Christians. 

MINNEAPOLIS AREA NCF: A week-end retreat is 
planned for March with Miss Rosalind Rinker as 
speaker. Nurses groups from three other cities have 
been invited. The purpose is to come to a deeper 
knowledge of the Lord Jesus Christ. 

WASHINGTON STATE U.: Students and staff two 
years ago confessed a lack of concern for the cam- 
pus, asked God’s forgiveness, and sought His will 
for the future. God worked in the lives of several 
students, who began to evidence His power and 
love. Last year the chapter met every day for 
prayer, asking God to send fellows and girls to 
serve Him. This year the Lord sent several new 
fellows with much zeal. A fellow and a girl serve 
as co-chairmen for Bible study workshops, meeting 
regularly with Bible study leaders in each dormi- 
tory. Staff member Erna Siemens found Christian 
girls also eager to reach out. After discussions at 
two dorm meetings, Bible studies were started to 
help seekers. As the result of the faithful witness 
of a young Christian, one girl became a Christian. 
“The most exciting thing was to see kids every- 
where open and eager to know Christ . . . My 
week in October was the most exciting week I have 
spent on staff,” reported Miss Siemens. “The 
leaders in the group spend hours with younger 
Christians answering questions and helping them 
grow in the Lord.” 

NORTH DAKOTA AGRICULTURAL COLLEGE (Fargo),: 
God has given the students a definite desire to 
share the Lord Jesus with their non-Christian 
friends. Last year God led a few fellows to begin 


HIS, FEBRUARY, 1961 





a “Bible bull session” in their dorm. As a result 
of discussing the Bible with their friends and the 
Holy Spirit’s working, several fellows became Chris- 
tians. This year, in answer to prayer, similar week- 
ly sessions have been started in almost every dorm. 
Topics presented by a speaker in a chapter meet- 
ing are discussed the following week in Bible study 
groups. A mission to fraternities and sororities is 
being planned. 

COE COLLEGE (Iowa): In answer to the prayers 
of two Christians, 13 girls attended an evangelistic 
discussion in a dorm room during the visit of two 
staff members. God worked in the hearts of sev- 
eral girls and a Bible study group is being planned. 

INDIANA UNIVERSITY: The chapter had been try- 
ing to arrange a coordinated program for prayer 
meetings, but experienced difficulty in making 
plans. The chairman of the committee and a staff 
member prayed definitely that the Lord’s will 
would be accomplished. At first permission for 
use of rooms for the meetings was refused, but 
later granted. A student who had shown mild in- 
terest in spiritual things attended a Bible study in 
a dorm with his roommate. He stayed afterward 
to discuss the matter of becoming a Christian and 
accepted the Lord that night. 

EVANSVILLE COLLEGE (Ind.): Last year the chap- 
ter was concerned about the small number of men 
in the group. This year, in answer to prayer, a 
number of Christian fellows have become active 
and attendance at weekly meetings has doubled. 
Bible studies and daily prayer groups have been 
established. An officer writes, “There is evidence 
of the Holy Spirit working in the hearts of old 
and new members. As they have wholly depended 
upon Him, the officers have experienced unity . . . 
Rejoice with us that a student has been won to the 


Lord.” 


U. OF CALIF. (Santa Barbara): Waves pounded 
the beach; the fire blazed; cold watermelons waited 
to be cut. As students began to appear on the beach 
the games were started. Noise and laughter in- 
creased as more and more students streamed down 
the path to the Goleta Beach. Last year about 75 
had attended the annual Watermelon Feed held by 
the Inter-Varsity group. This year they planned for 
100. But the students continued to come as the 100 
mark was attained, then the 200 and the 300. The 
social chairman accommodated the games to the un- 
expected crowd, which finally grew to 400. A car 
was dispatched to town to purchase additional water- 
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melons. The program included singing from “any- 
where” Songs, the presentation of the purposes of 
IvcF, and what the group believes. Several students 
indicated their desire to join in the task of spread- 
ing the good news of Jesus Christ. God answered 
the prayers of the students and Christians in the 
community in bringing many out to this get- 
acquainted party. 

BROOKLYN COLLEGE: Several years ago students 
at Brooklyn College in New York City were having 
difficulty getting their Bible studies off the ground. 
As commuters, they were having trouble finding a 
time during the school day when they could meet 
together. An hour between classes seemed hurried 
and somewhat impersonal]. But they felt the need 
of regular study of the Word and also of getting to 
know one another better. 

They began to meet off campus on Friday night 
at the homes of various students. Attendance at the 
studies increased. There was ample time after an 
hour of Bible study to talk informally and get better 
acquainted. They discovered that non-Christian 
friends responded warmly to an invitation to a 
friend’s home to learn what the Bible was all about. 

The pattern that was established then has con- 
tinued. There is a weekly meeting on the campus 
with a speaker, discussion or workshop. There is a 
Bible study on the week end in a student’s home. 
Last fall, as the group was together studying the 
Word, God spoke to them about taking a step of 
faith in evangelism. They decided that the follow- 
ing week, rather than the usual Bible study, they 
would invite friends to attend a discussion about 


Christianity. A goodly number responded to the in- 
vitation. A fifteen minute presentation of Christian- 
ity, centering on the person of Jesus Christ, was 
given by a staff member. The remainder of the time 


was open for discussion and questions. As the group 


discussion was brought to a close, an invitation was 
extended to join the group in its Bible study the 
following week to investigate further the things they 
had discussed. 

The gospel was presented to a number of inter- 
ested fellows and girls. The Christians were strength- 
ened by taking this step of faith in obedience to 
God. They learned by doing to explain the meaning 
of the Christian faith and to speak of the reality of 
God in their daily lives. There are now three of 
these discussions held each semester. Personal con- 
versations and the Bible studies are effective in car- 
rying through on the presentation of the gospel. 
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RECURRING 
SIN 


a. r. stevenson 


IT’s ONE of those evenings that has an 
air of depression and ennui about it. A Christian 
student is sitting alone in his room trying to per- 
suade himself to get to work. 

His two non-Christian roommates are at a basket- 
ball game, but he had too much work to do so he 
stayed at the room. His eye lights upon a salacious 
magazine lying on the table in front of him. His 
hand reaches for it. He carefully thumbs through 
it. His Christian life has been woefully depleted 
by this kind of temptation in past years and now, 
though he’d thought he was done with it, he has 
fallen again. 

The next day the old doubt and despondency re- 
turn. Why did he fall? He knows the answer. 
Simply because he wanted to yield to the impulse. 
Even now honest repentance is difficult, for the sin 
holds a certain latent attraction as he remembers 


the incident. 


He wonders whether he is really a Christian. The 
Great Deceiver has won again. 

On another campus a Christian girl eagerly ac- 
cepts a second helping of delicious cherry pie. She 
is 5’8” tall and weighs 180 pounds. That same 
morning she’d told the Lord that she was sick of 
overeating, that she knew she should reduce, that 
her inability to exercise will power in this area was 
wrecking her testimony with her friends (who were 
able as non-Christians to take better care of their 
bodies than she). 

But now she finds she has fallen again. Does 
God really answer prayer, she wonders. She is de- 
spairing and disgusted with herself. 

To some, accepting a piece of cherry pie may 
seem too trival to produce such truculence. But she 
well knows that no dieting begins without that first, 
though seemingly minor, refusal of food. 

Scenes like these aren’t uncommon on the college 


campus, and many kinds of sin can have this effect, 
Laziness, irritability and anger, sexual sin, gluttony 
and bad habits are all sins into which Christians 
tend to fall over and over again. The question 
raised as a result is the same, no matter what the 
mode of the sin: what is a Christian to do about 
recurring sin in his life? Often the struggle reaches 
the point where he wonders if he really has a will 
of his own at all. His sinning seems almost com. 
pulsive. 

Usually this kind of problem only occurs in the 
life of those who desire to be holy, who take Bib. 
lical injunctions to obedience seriously, who desire 
to “lead a life worthy of God” (I Thessalonians 
2:11, 12). If this article seems to be talking about 
someone else — that is, not about you — you have 
either been following God with your whole heart, 
or you're not very interested in obedience. The 
Christian must be interested in obedience. More 
than witnessing, more than giving to missions, more 
than attending church regularly, Paul exhorts the 
churches to live holy lives. 

When recurrent sins become a problem in a 
Christian’s life, there seem to be three alternatives, 
The first is despair and eventual recurrence. The 
life is crippled spiritually. Apathy, a sense of being 
a hypocrite, lack of faith, even serious doubts about 
the truth of Christianity, creep in. Christians in 
this predicament simply cease growing in their 
Christian life. Profound unhappiness comes—some- 
times absolutely crushing unhappiness. 

A second alternative is rationalization. Instead 
of seeing the matter for what it is, the Christian can 
call the sin a peccadillo or foible. He can take the 
attitude “After all, I’m not perfect” and belittle the 
seriousness of the disobedience. This alternative is 
hypocrisy turned inward. The Christian is less un- 
happy because he feels less guilty. But his rational. 
ization involves dishonesty, and it soon produces a 
Christian life which is only nominal. The Christian 
leaves himself crippled. 

Third, the issue can be faced squarely and real- 
istically and given to God with earnest desire that 
He deal with it. The third alternative, then, is clear 
repentance, and this article is for those who want 
practical advice about this alternative. 

If the Christian honestly repents, how is he to deal 
with besetting sin? 





effect, 
uttony 
istians 
lestion 
at the 
about 
eaches 
a will 
: com: 


in the 
e Bib. 
desire 
onians 
about 
1 have 
heart, 
. The 
More 
, More 
rts the 


1 in a 
atives, 
. The 
| being 
; about 
ans in 
. their 
—some- 


[instead 
an can 
ike the 
ttle the 
tive is 
ess un- 
tional- 
luces a 
ristian 


d real- 
re that 
is clear 
o want 


to deal 


After his will has been weakened by many fail- 
ures it becomes almost impossible to will not to sin 
at the moment of temptation. Sinning seems a mat- 
ter of sheer slavery. The individual feels that he no 
longer has the power to will not to sin. And of 
course this may be the case. 

But there is a level on which the Christian is still 
capable of making the decision not to sin in his 
problem area. This is on the level of prevention. 
| have found eight practical measures to use in 
dealing with besetting sin. All but one are measures 
of prevention. 

(1) Daily prayer and Bible study are the sine 
qua non of prevention. Jesus says, “I am the vine, 
you are the branches. He who abides in me, and I 
in him, he it is that bears much fruit, for apart 
from me you can do nothing” (John 15:5). Abid- 
ing is the basis of the Christian life. Abiding takes 
time and must be cultivated, just as love in mar- 
riage must be cultivated. Periods of prayer need 
not be long but they must be earnest. Serious 


prayer for five minutes is better than an hour of 
daydreaming. And if you are forced to have your 
main time of prayer later during the day, make 
sure that you spend a quick five minutes with your 
Master upon rising. Ask Him to spend the day with 
you and to help you remember to spend the day 


with Him. 

Pray many times during the day. Short, momen- 
tary prayers are sufficient if they are serious and 
frequent enough to keep you from forgetting Him 
on whom your life depends. It is easy, so easy, to 
have a good time of prayer upon rising and yet for- 
get during the day that you are a servant of Jesus 
Christ. The devil has ready access to those who only 
abide in their Lord consciously for an hour in the 
morning. 

Regular Bible study is essential in the Christian 
life, for it is primarily in the Bible that we hear 
God speaking to us. If your quiet time is a prob- 
lem, this is the area in which to begin. A good first 
step is to read the Inter-Varsity booklet, Quiet Time. 

Further, I have another specific suggestion: once 
a week set aside a time which is longer than your 
normal quiet time. During this period look at the 
trends of your own Christian life with your Father 
in heaven. You may want to use this time for other 
purposes as well, but don’t fail to spend part of it 


looking at your Christian life. Recurrences of the 
same sin often creep up on us slowly. The devil 
softens us for the kill. Be careful that he’s not gain- 
ing a series of “minor” victories in your life. 

(2) Ask God to give you a prayer partner in 
whom you can confide. Paul writes to the Thessa- 
lonians that they should encourage the fainthearted 
and help the weak with godly patience (I Thessa- 
lonians 5:14). This is a Scriptural pattern. Shar- 
ing your weakness with another Christian can be a 
great help, though it may be a hard step to take. 
If it is hard, remember that the Christian with 
whom you share was saved by grace too. 

Make this a full-orbed partnership, one that is 
reciprocal, with sharing on various levels. Apart 
from personal daily prayer and Bible study, this is 
probably the single most important suggestion that 
can be offered. Yet because it takes courage and 
a certain disregard of pride, it is often the first to 
be discarded. 

(3) Plan action that will help you avoid sin. 
Plan ahead to flee temptation. Perhaps the fellow 
whom I mentioned at the beginning of this article 
should have moved to a single room near his friends 
to obviate such constant temptation. The girl might 
have done well to buy a scale on which to weigh 
herself regularly as an encouragement, since she 
may lose weight so slowly that she can see no 
change. If a person is sorely tempted on his job 
and wouldn’t be so tempted elsewhere, perhaps he 
should change jobs. A person whose problem is irri- 
tability might do well to get more sleep. Any meas- 
ure of this sort won’t be wasted. 

The Bible says “Flee.” Therefore, flee. And don’t 
be afraid to use your ingenuity. Take wise, realistic 
steps to avoid that temptation. 

(4) Remember the past. Satan is the Great De- 
ceiver. Speaking to Timothy about controversialists, 
Paul says, “God may perhaps grant that they will 
repent and come to know the truth, and they may 
escape from the snare of the devil, after being cap- 
tured by him to do his will” (II Timothy 2:25b, 
26). The implication is that those who are in the 
devil’s snare don’t fully realize it. Don’t forget the 
effect that this sin has had on your life in the past. 
Never allow yourself to be deceived by Satan twice 
in the same way. 

(5) Don’t despair. Don’t forget that if we con- 
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fess our sins, God will forgive. His forgiveness is 
the kind that forgives seventy times seven. He 
wants you to be holy. (Yet if you don’t mean to 
turn from your sin when you ask for forgiveness, 
this is another matter.) 


(6) Pray when the possibility of temptation is 
high. When you see yourself coming toward a situ- 
ation in which you may be tempted, pray. Pray be- 
fore temptation comes. Pray while you still have 
the will to pray. Don’t just bow your head and 
murmur something, but get out of sight and pray 
for five minutes. If you’re in a busy place, you 
needn’t speak as you pray, or bow your head — 
but pray. 

If you’re in the habit of talking with the Lord 
during the day, you’re much more likely to remem- 
ber to do this. Remember the promises of Scripture 
and ask for the will which will allow them to be 
fulfilled in your life. “No temptation has overtaken 
you that is not common to man. God is faithful, 
and he will not let you be tempted beyond your 
strength, but with the temptation will also provide 
the way of escape that you may be able to endure 
it” (I Corinthians 10:13). 

(7) Pray when tempted. When temptation comes, 
remember that all you have to do is bow your head 
and look to the Lord until it passes. Resist by 
prayer. 

“Cast all your anxieties on him, for he cares 
about you. Be sober, be watchful. Your adversary 
the devil prowls around like a roaring lion, seeking 
some one to devour. Resist him, firm in the faith, 
remembering that the same experience of suffering 
is required of your brotherhood throughout the 
world. And after you have suffered a little while, 
the God of all grace, who has called you to his eter- 
nal glory in Christ, will himself restore, establish 
and strengthen you. To him be the dominion for- 
ever and ever” (I Peter 5:7-11). 

(8) Have a quiet time check list. Make a list 
of the measures you plan to take against the sins 
that beset you, and go over it each day before the 
Lord as a reminder and mark of serious determina- 
tion. (Whether it’s this list or some other one, be 


sure it’s manageable and realistic.) 

Start now. And beware if you can’t muster the 
interest to fight besetting sin in your life. Those 
who tease with temptation tread the broad way that 
leads to destruction. END 
(A helpful book along this line is The Way (available 
through Inter-Varsity Press, 1519 North Astor, Chicago 10, 
Tll., $1.00) 


WORLDLINESS 
(Continued from page 11, column 2) 

stumble in that instance). Fortunately, he later ma. 
tured spiritually to the place where he could see that 
his own particular background was governing his 
thinking; and that while baseball for him was a 
great temptation, something to avoid because it had 
been an idol in his life, he had no right to condemn 
or impose his standard on other Christians who 
hadn’t had a similar background or conviction. 

Sometimes people ask how one could possibly go 
to a baseball game or play chess, for instance, to 
the glory of God. This reveals a limited view of 
life, one which conceives of prayer and Bible study 
as “spiritual activity,” God’s concern, while other 
areas of life are not. Yet isn’t it evident from the 
Scripture that God is concerned with the whole of 
our life, and that He has given us all things richly 
to enjoy (I Timothy 6:17)? Therefore, at the right 
time and the right place, a game of chess is just as 
much to the glory of God as an hour for prayer and 
Bible study. 

From Paul’s discussion in this chapter it is evi- 
dent that worldliness is basically an attitude of self- 
indulgence that may take many forms. It’s an in- 
ternal attitude more than an outward behavior pat- 
tern. We can be worldly Christians even while 
carefully abstaining from a great many practices. 
We can, for instance, be full of pride, concerned for 
our own comfort, prestige, etc. 

Spirituality, on the other hand, is viewing all of 
life from God’s point of view with His standard of 
values. 

In this light we should ask ourselves whether we 
are worldly or spiritual. In our concern for spir- 
ituality are we on the basis of the Word of God, 
or have we succumbed to the traditions of men? 
The former brings joy and deep peace of heart. The 
latter leads to frustration, bitterness, shallowness, 
and leanness of soul. It may also lead to a subtle 
pride that negates all we hope to attain in spiritual 
life. END 
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THE BIBLE has a very dynamic idea 
about sex union: it does things to people; it doesn’t 
leave them as they were before. 

“For this reason a man shall leave his father and 
mother and be joined to his wife, and the two shall 
become one flesh.” When a man and a woman be- 
come sex partners, something very strange happens. 
They become one flesh. They lose a certain amount 
of independence. Each becomes an inseparable part 
of the other’s life. There is an invisible bond be- 
tween them. 

Fact number three is this: sex union makes two 
people one. 

If I understand the Bible rightly, this was God’s 
primary purpose in creating sex: to make possible 
a high, holy unity between two personalities. It is 
the supreme earthly happiness that is granted us. 

Can you think of any happiness that has come to 
you apart from intimate companionship with some 
other personality? The ties between father and son, 
mother and daughter, brother and sister, friend and 
friend, lie at the root of all the genuine human 
happiness we know. But none of these ties is quite 
s0 close, quite so rich in happiness, as the tie be- 
tween man and wife. God created sex to make that 
tie the closest in life. 

Rule number three grows out of fact number 
three: after he finds his mate, the Christian is ex- 
pected to use sex in ways that will increase his 
oneness with his mate. 

The Christian who keeps himself chaste until 
marriage may think he’s licked the sex problem. 





1961 





HIS, FEBRUARY, 


Last month the author, who is Pro- 


Louisville Presbyterian Theological 
Seminary, discussed two aspects of the 


the Two shall be One 


fessor of Doctrinal Theology at 


Christian sex ideal. This is the 
conclusion of a two-part article. 


Albert C. Winn 


But he hasn’t. It’s quite possible to use sex wrongly 
with one’s wife or husband. This thing that God 
gave to unify us may become the thing that divides 
us. 

You see, like all good things, sex may be used 
selfishly. We may regard our mate as a means to 
our own selfish enjoyment. We may think of them 
as a sex-object rather than as a person. Marriage 
may become nothing more than legalized prostitu- 
tion, where one partner merely uses the other to 
gratify his physical appetite. 

Such a marriage misses the whole point. Sex was 
given to man, not for self-enhancement, but for self- 
giving. The high joy of sex union is not in our own 
release, but in knowing we have made our beloved 
supremely happy, in a way no one else in the world 
can. When man and wife are truly one, each re- 
joices most in the other’s delight. And each com- 
ing together increases the unity and oneness which 
only this special gift of God can bring about. 

Now let’s backtrack a moment and see where we 
are. We started out in Part One last month by say- 
ing that many Christians are confused about what 
is right and what is wrong in the realm of sex. 
Then we tried to find what the Bible has to say 
about it. We found out first that God made sex as 
a good thing, and therefore Christians should take 
a normal wholesome attitude toward it; second, that 
no real sex happiness is possible outside a permanent 
union between husband and wife, and therefore a 
Christian should be absolutely chaste until God gives 
him a mate; third, that the primary purpose of sex 





















is to make two persons one, and therefore its use in 
a Christian marriage should be unselfish; that is, 
it should increase oneness. 


WHAT IF WE FAIL? 


What happens to us if we ignore these facts and 
disregard these rules? God doesn’t usually launch 
thunderbolts at those who disobey His laws. He 
simply lets the laws operate, and people break them- 
selves upon them. 

You see, the basic principle in the realm of sex 
is that the sex act makes two people one. That law 
operates as regularly as the law of gravity. “Do 
you not know,” says the New Testament, “that he 
who joins himself to a prostitute becomes one body 
with her?” (I Corinthians 6:16). We may be very 
clever in avoiding such consequences as venereal 
disease or pregnancy, but here is a consequence that 
can never be avoided: a union which is very real, 
though neither partner intended anything perma- 
nent to happen. 

The man or woman who practices “sex liberty” 
faces an inner disintegration which is the more 
serious because it may for a long time go unrecog- 
nized. He is soon bound by invisible ties to dozens 
of people who are strangers to him in every other 
way. He is caught in unions where there is no mu- 
tual interest or basic respect, let alone love. Such 
a person finds himself fragmented, filled with inner 
divisions, incapable of genuine devotion to anyone, 
without any central purpose in life. 


Worse still, the person who disregards all stand- 
ards of right and wrong in his sex life cuts himself 
off from Christ in a unique, disastrous way. The 
New Testament is not playing with similes when it 
compares our union with Christ to the union of 
man and wife. The two are strangely, mysteriously 
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related. Persistent abuse of the power which makes 
us one body with our mates can destroy our possi- 
bilities of being united in one body with Christ. In 
blunt language, no fornicator or adulterer can in. 
herit the kingdom of God (I Corinthians 6:9-10), 


THE CHASTE AND THE UNCHASTE 


All His readers fall into two classes: those who 
are still chaste and those who are not. 

If you are still chaste, if you have never made 
yourself “one flesh” with someone who is not your 
life partner, you should be humbly grateful. God 
has given you a great gift. He has showed you the 
right and has shielded you from overwhelming 
temptation to do the wrong. You still have the 
opportunity to enjoy sex in its ideal framework, in 
the way God intended it to be enjoyed when He 
created man male and female. 

So don’t despise God’s gift by treating your chas. 
tity lightly. Sex isn’t a plaything. It’s terribly easy 
for a chaste man or woman to toy with sex until he 
is unconsciously swept past the point of no return 
on a tide of passion he didn’t suspect he had. The 
Bible says, “Let any one who thinks that he stands 
take heed lest he fall” (I Corinthians 10:12). 

If you are unchaste, if you have fallen short of 
God’s ideal for your sex life, if once or many times 
you have made yourself one flesh with someone who 
isn’t your life partner, what then? 

Those sex acts outside of God’s high purpose have 
left their mark on you and on your partner. You 
must face this honestly. Sometimes there are things 
you can do and should do to make it easier on your 
partner and to demonstrate the reality and sincerity 
of your repentance. Yet no act of restitution will 
undo the past. 

But what cannot be undone can be forgiven. This 
is what makes the Christian gospel such good news. 
All sins, including sex sins, were covered in the 
atonement that Jesus Christ made on the cross. God 
will not undo the past, but He will forgive it. And 
He will redeem the future. He will make it possible 
for you to live from now on within the framework 
He has set up for the exercise of man’s sexual pow- 
ers. And in gratitude for His forgiveness and in 
obedience to His will, you may yet discover in the 
wonder and joy of Christian marriage the inner 
meaning of those mysterious words: “The two shall 
be one.” END 
Reprinted by permission from the copyrighted pmphlet, 
“The Two Shall Be One” (John Knox Press, Ric 4). 
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looking ahead 


GOD HAS graciously used Inter-Var- 
sity’s summer camps for His glory. 

I recall attending one years ago in which He gave 
me high confidence in the reliability of Scripture, 
through conversation with a Christian scholar. I 
had come in anguish; I left with quiet confidence. 

And I had come with a refractory spirit. God 
was not going to determine my profession. But dur- 
ing a movie on China—a broken strip of celluloid 
clattering through an old projector —God moved 
upon me and I found myself ready to walk to China 
for Him, should He give the order. 

God can work in your life for good this summer. 
I hope you’ll consider the possibility that He wants 
you at a month-long 1vcF summer camp. Recognize 
this possibility in prayer, and see what conviction 
He gives you. And when you go home for your next 
vacation, be cautious about setting in motion any- 
thing that would exclude a summer camp. 

God may have other plans to reveal to you later 
this spring. END 
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® ucLA: Many new underclassmen are joining 
the daily prayer meeting at 7:30 a.m. Regular 
Thursday noon meetings are held off campus, but 
three special evangelistic meetings were held on 
campus during the fall. Dr. Paul W. Wright, reg- 
istrar, U. of California, Santa Barbara, spoke on 
“Who is Jesus Christ?” More than 130 attended. 
Eight asked to join a Bible study to investigate the 
claims of Christ. 


e HARVARD: The chapter is sponsoring a mission 
to the university in February, with the Rev. Kenneth F. 
Prior, vicar of St. Paul’s Church, London, as chief mis- 
sioner. The Radcliffe chapter is cooperating in this 
evangelistic effort. 


® LEHIGH: Small dormitory Bible study groups 
are the most effective means of evangelism. Chris- 
tians went in pairs to invite fellows. To find those 
who were interested, during the door to door call- 
ing they omitted the time or place of the study 
and noted the men who asked for this information. 
At the time of the study these men were invited 
again. Study leaders meet Sunday afternoons to 
discuss materials and principles of Bible study. 


e EASTERN MICHIGAN: The chapter held a week- 
end prayer retreat, with students signing up for 15 
minutes of private prayer from 6:30 a.m. to midnight 
Saturday. There also were four general prayer sessions 
during the day. God has answered. Attendance at 
weekly meetings is averaging 65, double that of last 
year. More non-Christians are being invited. 


e RICKER (Maine): Last spring a-letter ar- 
rived at the His office from a student at Ricker. A 
number of Christian students had learned of Inter- 
Varsity through one subscription, which had been 
placed in the college library by a student, and they 
wanted information and help. Staff Member Stan 
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CAMPUS 


Rock arrived last fall and found people in a local 
church had been praying for some time that a 
witness to Christ would be established at Ricker, 
The student who had written to HIS spent last sum 
mer working with an IvcF officer from the U. of 
Maine. A small group has been brought together 
by the Lord on this campus. 


e PRESBYTERIAN - ST. LUKE’S HOSPITAL (Chicago); 
God has strengthened the Nurses Christian Fellowship 


group through three girls who began to pray and pian. & 


They wrote a new constitution, which was accepted by 
the administration. The president of the chapter did — 
personal visiting with Staff Member Ruth Stoll and” 


found freedom in sharing the Lord Jesus. One girl, whe ~ 


was reading the Gospel of John and asking people to 


define a Christian for her, has come to faith in Christ, ~ 


@ KANSAS STATE TEACHERS (Emporia): Unable 
to attend a leadership conference at Bear Trapy 
Ranch, the chapter president read Campus Chriss 
tian Witness last summer. Through this, and 
the counsel of the faculty advisor, he set objectives 
for the group on campus. Twenty-five students a 
meeting twice a week. There is an evangelistic out 
reach through personal witness, Bible study groups) 
and prayer groups. 3 


e@ KUTZTOWN STATE (Pa.): Last spring a girl 
mitted her life to the Lord. She changed her 
and applied for a position as counselor in a fre 
hall, which was granted. In the fall the Lord gave 
a number of friends, one of whom went to an 
conference and was converted. Other Christians 
started a weekly Bible study. Through this a 
more, who was searching for stability in life, 
her uncertainty in Christ. 
4 
@ MICHIGAN STATE U.: Four chapter executived) 
attended Campus in the Woods last summer. Tf 
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